Price € 1,00. Back issues € 2,00

L’OSSERVATORE ROMANO
WEEKLY EDITION

IN ENGLISH

Unicuique suum
Fifty-third year, number 40 (2.666)

Non praevalebunt
Vatican City

Friday, 2 October 2020

A renewed sense of global co-responsibility
to defeat self harming individualism
To the UN General Assembly the Holy Father calls for a change in direction to emerge from the crisis
In a video message on Friday, 25
September, Pope Francis addressed participants in the 75th
General Assembly of the United
Nations. He stressed that this time
of pandemic presents “a choice
between two possible paths”, and
we must choose the one that
“leads to the consolidation of
multilateralism as the expression
of a renewed sense of global
co-responsibility,
a
solidarity
grounded in justice and the attainment of peace and unity within the human family, which is
God’s plan for our world”. At
this moment, he said, “it is our
duty to rethink the future of our
common home and our common
project”, and to engage in “a
frank and coherent dialogue aimed
at strengthening multilateralism
and cooperation between states”.
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Love of Sacred Scripture
the personal dialogue with God
On Wednesday morning, 30 September, after the reading of the summaries of
the General Audience in various languages, the Holy Father announced that
earlier that morning he had signed an Apostolic Letter to coincide with the
memorial of the 16th centenary of the death of Saint Jerome.
The following is a translation of his words.
Today, I signed the Apostolic Letter “Sacrae Scripturae Affectus”, on the
16th centenary of the death of Saint Jerome. May the example of this great
doctor and father of the Church, who placed the Bible at the centre of his
life, inspire in everyone a renewed love for the Sacred Scripture and the
desire to live in personal dialogue with the Word of God”.
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For the Holy Father’s Apostolic Letter ‘Scripturae Sacrae Affectus’, see pages 7-11

The words in the video message the Pope sent to the General Assembly of the United
Nations are so clear and simple
that they do not need any commentary or explanation, but
only to be read attentively and
meditated on through a reflection that leads to concrete action. Head, heart and hands, to
use an image that is dear to
Bergoglio, must be touched
and involved together in a virtuous cycle that spurs mankind
to make that “change of direction” that is at the heart of this
message which at times sounds
like an exhortation, almost a
cry.
The global situation, examined with participation and
heartfelt meticulousness by the
Holy Father in fact, “calls for a
change of direction. To achieve
this, we already possess the necessary cultural and technological resources, and social
awareness. This change of direction will require, however, a
more robust ethical framework
capable of overcoming ‘today’s
widespread and quietly growing
culture of waste’”. A few lines
earlier the Pope had lingered
on the great technological progress made in the last few years
that should serve to make the
living and work conditions of
people more dignified and not
to contribute instead to their
greater exploitation. The long
dialogue between the then Cardinal Joseph Ratzinger and the
philosopher Jurgen Habermas
in the early years of this century, comes to mind, in which
the former highlighted how
great developments in technology had not been matched by
analogous growth in humanity
at an ethical level, as was
demonstrated for example by
nuclear energy, a gigantic
power which demands an
equally great moral strength. To
use the words of the English
author Tolkien: we are building
a world of better means for
worse ends.
CONTINUED ON PAGE 5
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By October a decision is expected regarding the Vatican proposal to extend the Provisional Agreement ‘ad experimentum’

The Holy See and China
reasons for Agreement on appointment of bishops
ANDREA TORNIELLI
The Provisional Agreement signed
on 22 September 2018 between the
Holy See and the People’s Republic
of China regarding the appointment
of bishops, which went into effect a
month later, will expire this coming
22 October. Signed in Beijing, the
term of the ad experimentum Provisional Agreement was set for two
years after which it would eventually
be definitively confirmed or some
other decision reached. Recently,
Secretary of State Cardinal Pietro

Parolin explained that the intention
is to propose an extension to the
Chinese authorities, maintaining the
Agreement as provisional, “as done
in these first two years, so as to further verify its usefulness for the
Church in China”. Notwithstanding
the lengthy period of time and difficulties, aggravated in the last ten
months due to the pandemic, Parolin said, “it seems to me that a direction has been marked out that is
worth continuing; then we will see”.
From the very first communiqué,
jointly published by the Holy See
and the Chinese government on 22

Cardinal Parolin and Archbishop Gallagher
meet Mr Pompeo in the Vatican
The American Secretary of State, Mike Pompeo, arrived at the Vatican
on Thursday morning, 1 October, to meet Cardinal Pietro Parolin and
Archbishop Paul Richard Gallagher.
Responding to questions from journalists, the Director of the Holy See
Press Office, Mr Matteo Bruni, said: “During this morning’s talks
between the Secretary of State of the United States of America, Michael
Richard Pompeo, and His Holiness’ Secretary of State, H.E. Cardinal
Pietro Parolin, accompanied by H.E. Archbishop Richard Gallagher, Secretary for Relations with States, the parties presented their respective positions regarding relations with the People’s Republic of China, in a respectful, relaxed and cordial environment. They also spoke about some
areas of conflict and crisis, particularly in the Caucasus, the Middle East,
and the Eastern Mediterranean. The meeting lasted about 45 minutes”.

September 2018, the subject matter
of the Agreement itself had been
clearly specified immediately: that it
does not cover direct diplomatic relations between the Holy See and
China, the juridical status of the
Catholic Chinese Church, or relations between the clergy and the
country’s authorities. The Provisional Agreement exclusively treats the
process for the appointment of bishops: an essential question for the life
of the Church and for the communion between the pastors of the
Chinese Catholic Church with the
Bishop of Rome and with the bishops throughout the world. The goal
of the Provisional Agreement, therefore, has never been merely diplomatic, much less, political, but was
always genuinely pastoral. Its objective is to permit the Catholic faithful
to have bishops in full communion
with the Successor of Peter who are
at the same time recognized by the
authorities of the People’s Republic
of China.
Right after the signing of the Provisional Agreement, in his September 2018 Message to the Catholics of
China and the Universal Church,
Pope Francis recalled that in the last
decades, wounds and divisions in
the heart of the Catholic Church in
China were “centred especially on
the figure of the bishop as the
guardian of the authenticity of the
faith and as guarantor of ecclesial

Funds collected in US for the Vatican Apostolic Archives

VATICAN BULLETIN

Treasures of History Foundation
God works through generous people even in the midst of a world
pandemic and economic crisis, among other things! Consequently,
His Eminence, the Cardinal Archivist José Tolentino de Mendonça and the Prefect Bishop Sergio Pagano of the Vatican
Apostolic Archives wish to announce that a Foundation was recently established in Atlanta, Georgia, USA, which enjoys a tax-exemption status. Its name is the Treasures of History Foundation. It
is comprised of two boards: the Board of Members, who are US
Prelates, and the Board of Directors, who are all laypersons except
for two Monsignors who serve as CEO and Vice-chair. The Board
of Directors in effect manages the running of the Foundation.
The Foundation is dedicated to collect funds for the Vatican
Apostolic Archives, the Papal Archives, and thereby assist the venerable Institution in fulfilling the mission that succeeding Popes
have entrusted to it since its establishment over 400 years ago as
part of the Vatican Apostolic Library. It houses millions of parchments and documents, including diplomatic and personal correspondence between different Popes and Presidents of the United
States. The Institution is accessed by scholars across the world, irrespective of their faith.
Tax deductible donations can be made to this Foundation by
sending them to:
Treasures of History Foundation, 2722 N Green Valley Pkwy, Unit
#50705, Henderson, NV 89014-9997
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communion”. The interventions of
political structures on the internal
life of the Catholic community had
provoked the phenomenon of the
so-called “underground” community,
which sought to remove itself from
the control of the religious policies
of the government.
Well aware of the wounds inflicted on the communion of the Church
caused by weakness and error, but
also by undue external pressure on
people, Pope Francis, after years of
lengthy negotiations undertaken by
his predecessors, reestablished full
communion with Chinese bishops
ordained without papal mandate.
This decision was taken after reflecting, praying and examining each individual personal situation. The sole
scope of the Provisional Agreement,
the Pontiff clarified, is “to support
and advance the preaching of the
Gospel, and to reestablish and preserve the full and visible unity of the
Catholic community in China”.
The first two years led to new
episcopal appointments with Rome’s
agreement, and some bishops were
officially recognized by the government in Beijing. Even though contact was blocked in recent months
due to the pandemic, the results
have been positive, although limited,
and suggest going forward with the
application of the Agreement for another determined period of time.
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GENERAL AUDIENCE

“A fair and equitable society is a healthier society”, and a
participatory society strengthens communion, Pope Francis
stressed at the General Audience on Wednesday morning, 30
September. Speaking from the Vatican’s San Damaso courtyard,
he continued his series of catecheses on the need to heal the world
in this time of pandemic, and reflected on a passage from the
Letter to the Hebrews (12:1-2) and the importance of keeping
“our eyes fixed on Jesus, who saves and heals the world”. The
following is a translation of the Holy Father’s catechesis, which
he delivered in Italian.

Pope Francis continues his series of catecheses on the need to heal the world

A society with solidarity
is much more resistant than any kind of virus
Dear Brothers and Sisters,
Good morning!
In recent weeks we have reflected
together, in the light of the Gospel, on how to heal the world
that is suffering from a malaise
that has been highlighted and accentuated by the pandemic. The
malaise was already there: the
pandemic highlighted it more, it
accentuated it. We have walked
the paths of dignity, solidarity and
subsidiarity, paths that are essential to promote human dignity
and the common good. And as disciples of Jesus, we have proposed
to follow in his steps, opting for
the poor, rethinking the use of material goods and taking care of our
common home. In the midst of the
pandemic that afflicts us, we
anchored ourselves to the principles of the social doctrine of the
Church, allowing ourselves to be
guided by faith, by hope and by
charity. Here we found solid help
so as to be transformers who
dream big, who are not stopped
by the meanness that divides and
hurts, but who encourage the
generation of a new and better
world.
I would like this journey not to
end with my catecheses, but
rather that we may be able to
continue to walk together, to
“keep our eyes fixed on Jesus”
(cf. Heb 12:2), as we heard at the
beginning; our eyes fixed on
Jesus, who saves and heals the
world. As the Gospel shows us,
Jesus healed the sick of every
type (cf. Mt 9:35), he gave sight
to the blind, the word to the
mute, hearing to the deaf. And
when he cured diseases and physical infirmity, he also healed the
spirit by forgiving sins, because
Jesus always forgives, as well as
“social suffering” by including
the marginalized (cf. Catechism of
the Catholic Church, 1421). Jesus,
who renews and reconciles every
creature (cf. 2 Cor 5:17; Col 1:1920), gives us the gifts necessary to
love and heal as he knew how to

do (cf. Lk 10:1-9; Jn 15: 9-17), to
take care of all without distinction on the basis of race, language or nation.
In order for this to really happen, we need to contemplate and
appreciate the beauty of every
human being and every creature.
We were conceived in the heart
of God (cf. Eph 1:3-5). “Each of
us is the result of a thought of
God. Each of us is willed, each
of us is loved, each of us is necessary” (Benedict XVI, Homily for
the beginning of the Petrine ministry,
24 April 2005; Encyclical Laudato
Si’, 65). Furthermore, every
creature has something to say to
us about God the creator (cf. Encyclical Laudato Si’, 69, 239). Acknowledging this truth and giving thanks for the intimate bonds
in our universal communion with
all people and all creatures activates “generous care, full of tenderness” (ibid., 220). And it also
helps us to recognize Christ
present in our poor and suffering
brothers and sisters, to encounter
them and to listen to their cry
and the cry of the earth that
echoes it (cf. ibid., 49).
Inwardly mobilized by these
cries that demand of us another
course (cf. ibid., 53), that demand
change, we will be able to contribute to the restoration of relations with our gifts and capacities
(cf. ibid., 19). We will be able to
regenerate society and not return
to so-called “normality”, which is
an ailing normality, indeed which
was ailing before the pandemic:
the pandemic highlighted it!
“Now we return to normality”:
no, this will not do, because this
normality was sick with injustice,
inequality and environmental
degradation. The normality to
which we are called is that of the
Kingdom of God, where “the
blind receive their sight and the
lame walk, lepers are cleansed,
and the deaf hear, and the dead
are raised up and the poor have
good news preached to them”
(Mt 11:5). And nobody plays

dumb by looking the other way.
This is what we have to do in order to change. In the normality
of the Kingdom of God, there is
bread for all and more to spare,
social organization is based on
contributing, sharing and distributing, not on possessing, excluding and accumulating (cf. Mt
14:13-21).
The gesture that enables progress in a society, a family, a
neighbourhood, or a city, everyone, is to give oneself, to give,
which is not giving alms, but is a
giving of self that comes from the
heart. A gesture that distances us
from selfishness and the anxiety
of possessing. But the Christian
way of doing this is not a mechanical way: it is a human way. We
will never be able to emerge from
the crisis that was highlighted by
the pandemic, mechanically, with
new tools — which are very important, they allow us to move
forward, and we must not be
afraid of them — but knowing
that even the most sophisticated
means, capable of doing many
things, are incapable of one
thing: tenderness. And tenderness
is the very sign of Jesus’ presence.
Approaching others in order to
walk [together], to heal, to help,
to sacrifice oneself for others.
Thus, that normality of the
Kingdom of God is important:
that bread may reach everyone,
that social organization be based
on contributing, sharing and distributing, with tenderness; not on
possessing, excluding and accumulating. Because at the end of
life, we will not take anything
with us into the other life!
A small virus continues to
cause deep wounds and to expose
our physical, social and spiritual
vulnerabilities. It has laid bare
the great inequality that reigns in
the world: inequality of opportunity, of goods, of access to
health care, of technology, education: millions of children cannot
go to school, and so the list goes

on. These injustices are neither
natural nor inevitable. They are
the work of man, they come from
a model of growth detached from
the deepest values. The waste of
leftover food: with that waste one
can feed everyone. And this has
made many people lose hope and
has increased uncertainty and anguish. This is why, to emerge
from the pandemic, we must find
the cure not only for the
coronavirus — which is important!
— but also for the great human
and socio-economic viruses. They
must not be concealed by whitewashing them so that they cannot
be seen. And certainly we cannot
expect the economic model that
underlies unfair and unsustainable
development to solve our problems. It has not and will not do
so, because it cannot do so, even
though some false prophets continue to promise the “trickledown effect” that never comes
(“Trickle-down effect” in English,
“derrame” in Spanish (cf. Apostolic Exhortation Evangelii Gaudium,
54). You yourselves have heard
the theory of the glass: the important thing is that the glass become full and then overflow to
the poor and to others, and they
receive wealth. But there is a phenomenon: the glass begins to fill
up and when it is almost full it
grows, it grows and grows, and
the trickling down never happens.
We must be careful.
We need to set to work urgently
to generate good policies, to
design systems of social organization that reward participation, care
and generosity, rather than indifference, exploitation and particular interests. We must go ahead
with tenderness. A fair and equitable society is a healthier society.
A participatory society — where
the “last” are taken into account
CONTINUED ON PAGE 12
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To the UN General Assembly the Pope calls for a change in direction and multilateralism to emerge from the crisis

A renewed global co-responsibility
to defeat self harming individualism
In order to emerge from the crisis, we must defeat the temptation to fall back on
self harming attitudes such as nationalism and individualism, and take the path
of multilateralism which leads to a “renewed sense of global co-responsibility”,
Pope Francis said in a video message on Friday, 25 September, addressed to
participants in the ongoing 75th General Assembly of the United Nations. The
following is the English text of the Holy Father’s message, which he delivered in
Spanish.
Mr. President,
Peace be with all of you!
I offer cordial greetings to you, Mr
President, and to all the Delegations
taking part in this significant Seventy-fifth Session of the United Nations’ General Assembly. In particular, I greet the Secretary General,
Mr António Guterres, the participating Heads of State and Government, and all those who are following the General Debate.
The seventy-fifth anniversary of
the United Nations offers me a fitting occasion to express once again
the Holy See’s desire that this Organization increasingly serve as a
sign of unity between States and an
instrument of service to the entire
human family.1
In these days, our world continues
to be impacted by the Covid-19 pandemic, which has led to the loss of
so many lives. This crisis is changing
our way of life, calling into question
our economic, health and social systems, and exposing our human fragility.
The pandemic, indeed, calls us
“to seize this time of trial as a time
of choosing, a time to choose what
matters and what passes away, a
time to separate what is necessary
from what is not”.2 It can represent
a concrete opportunity for conversion, for transformation, for rethinking our way of life and our economic and social systems, which are
widening the gap between rich and
poor based on an unjust distribution
of resources. On the other hand, the
pandemic can be the occasion for a
“defensive retreat” into greater individualism and elitism.
We are faced, then, with a choice
between two possible paths. One
path leads to the consolidation of
multilateralism as the expression of
a renewed sense of global co-responsibility, a solidarity grounded in
justice and the attainment of peace
and unity within the human family,
which is God’s plan for our world.
The other path emphasizes self-sufficiency, nationalism, protectionism,
individualism and isolation; it excludes the poor, the vulnerable and
those dwelling on the peripheries of
life. That path would certainly be
detrimental to the whole community,
causing self-inflicted wounds on
everyone. It must not prevail.
The pandemic has highlighted the
urgent need to promote public
health and to make every person’s
right to basic medical care a reality.3
For this reason, I renew my appeal
to political leaders and the private
sector to spare no effort to ensure
access to Covid-19 vaccines and to
the essential technologies needed to

care for the sick. If anyone should
be given preference, let it be the
poorest, the most vulnerable, those
who so often experience discrimination because they have neither power nor economic resources.
The current crisis has also demonstrated that solidarity must not be
an empty word or promise. It has
also shown us the importance of
avoiding every temptation to exceed
our natural limits. “We have the freedom needed to limit and direct technology; we can put it at the service
of another type of progress, one
which is healthier, more human,
more social, more integral”.4 This
also needs to be taken into careful
consideration in discussions on the
complex issue of artificial intelligence (AI).
Along these same lines, I think of
the effects of the pandemic on employment, a sector already destabilized by a labour market driven by
increasing uncertainty and widespread robotization. There is an urgent need to find new forms of work
truly capable of fulfilling our human
potential and affirming our dignity.
In order to ensure dignified employment, there must be a change in the
prevailing
economic
paradigm,
which seeks only to expand companies’ profits. Offering jobs to more
people should be one of the main
objectives of every business, one of
the criteria for the success of productive activity. Technological progress is valuable and necessary,
provided that it serves to make
people’s work more dignified and
safe, less burdensome and stressful.
All this calls for a change of direction. To achieve this, we already
possess the necessary cultural and
technological resources, and social
awareness. This change of direction
will require, however, a more robust
ethical framework capable of overcoming “today’s widespread and
quietly growing culture of waste”.5
At the origin of this “throwaway
culture” is a gross lack of respect for
human dignity, the promotion of
ideologies with reductive understandings of the human person, a
denial of the universality of fundamental human rights, and a craving
for absolute power and control that
is widespread in today’s society. Let
us name this for what it is: an attack
against humanity itself.
It is in fact painful to see the
number of fundamental human
rights that in our day continue to be
violated with impunity. The list of
such violations is indeed lengthy,
and offers us a frightening picture of
a humanity abused, wounded, deprived of dignity, freedom and hope

for the future. As part of this picture, religious believers continue to
endure every kind of persecution, including genocide, because of their
beliefs. We Christians too are victims of this: how many of our brothers and sisters throughout the world
are suffering, forced at times to flee
from their ancestral lands, cut off
from their rich history and culture.
We should also admit that humanitarian crises have become the
status quo, in which people’s right to
life, liberty and personal security are
not protected. Indeed, as shown by
conflicts worldwide, the use of explosive weapons, especially in populated areas, is having a dramatic
long-term
humanitarian
impact.
Conventional weapons are becoming
less and less “conventional” and
more and more “weapons of mass
destruction”, wreaking havoc on
cities, schools, hospitals, religious
sites, infrastructures and basic services needed by the population.
What is more, great numbers of
people are being forced to leave
their homes. Refugees, migrants and
the internally displaced frequently
find themselves abandoned in their
countries of origin, transit and destination, deprived of any chance to
better their situation in life and that
of their families. Worse still, thousands are intercepted at sea and forcibly returned to detention camps,
where they meet with torture and
abuse. Many of these become victims of human trafficking, sexual
slavery or forced labour, exploited in
degrading jobs and denied a just
wage. This is intolerable, yet intentionally ignored by many!
The numerous and significant international efforts to respond to
these crises begin with great promise
— here I think of the two Global
Compacts on Refugees and on Migration — yet many lack the necessary political support to prove successful. Others fail because individual states shirk their responsibilities
and commitments. All the same, the
current crisis offers an opportunity
for the United Nations to help build
a more fraternal and compassionate
society.
This includes reconsidering the
role of economic and financial institutions, like that of Bretton-Woods,
which must respond to the rapidly
growing inequality between the super-rich and the permanently poor.
An economic model that encourages

subsidiarity, supports economic development at the local level and invests in education and infrastructure
benefiting local communities, will
lay the foundation not only for economic success but also for the renewal of the larger community and
nation. Here I would renew my appeal that “in light of the present circumstances … all nations be enabled
to meet the greatest needs of the
moment through the reduction, if
not the forgiveness, of the debt burdening the balance sheets of the
poorest nations”.6
The
international
community
ought to make every effort to put an
end to economic injustices. “When
multilateral credit organizations provide advice to various nations, it is
important to keep in mind the lofty
concepts of fiscal justice, the public
budgets responsible for their indebtedness and, above all, an effective promotion of the poorest, which
makes them protagonists in the social network”.7 We have a responsibility to offer development assistance
to poor nations and debt relief to
highly indebted nations.8
“A new ethics presupposes being
aware of the need for everyone to
work together to close tax shelters,
avoid evasions and money laundering that rob society, as well as to
speak to nations about the importance of defending justice and the
common good over the interests of
the most powerful companies and
multinationals”9. Now is a fitting
time to renew the architecture of international finance.10
Mr. President,
Five years ago, I had the opportunity to address the General Assembly in person on its seventieth
anniversary. My visit took place at a
time marked by truly dynamic multilateralism. It was a moment of great
hope and promise for the international community, on the eve of the
adoption of the 2030 Agenda for
Sustainable Development. Some
months later, the Paris Agreement
on Climate Change was also adopted.
Yet we must honestly admit that,
even though some progress has been
made, the international community
has shown itself largely incapable of
honouring the promises made five
years ago. I can only reiterate that
“we must avoid every temptation to
fall into a declarationist nominalism
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Francis’ video message to the UN General Assembly
which would assuage our consciences. We need to ensure that our
institutions are truly effective in the
struggle against all these scourges”.11
I think of the alarming situation
in the Amazon and its indigenous
peoples. Here we see that the environmental crisis is inseparably linked
to a social crisis, and that caring for
the environment calls for an integrated approach to combatting poverty and exclusion.12
To be sure, the growth of an integral ecological sensitivity and the
desire for action is a positive step.
“We must not place the burden on
the next generations to take on the
problems caused by the previous

This is the time
for a choice
CONTINUED FROM PAGE 1

As it lists the problems afflicting humanity today across all the
continents, offering examples, the
Pope’s message puts the priorities
back in order, reflecting on the
ends and therefore on the means,
stressing the centrality of the dignity of men and women and the
defence of those fundamental human rights that are still very often
breached. The message tackles
many themes and issues: from access to a Covid-19 vaccine to the
erosion of multilateralism, from
the challenge of the frontier of artificial intelligence to faith based
persecutions, from humanitarian
crises to the problem of internally
displaced people, from debt remission to the demand for an end
to tax havens, from the Amazon
and the environmental issue to
the condition of children, from
the plague of abortion to the promotion of the family that is subjected to forms of ideological colonization, from the condition of
women to the urgency of nuclear
disarmament, but the heart of the
discourse is the theme of decision.
The current time, marked by
the crisis of the pandemic is, for
the Pope, the time for a choice:
“We are faced, then, with a
choice between two possible
paths. One path leads to the consolidation of multilateralism as
the expression of a renewed sense
of global co-responsibility, a
solidarity grounded in justice and
the attainment of peace and unity
within the human family, which is
God’s plan for our world. The
other path emphasizes self-sufficiency, nationalism, protectionism, individualism and isolation;
it excludes the poor, the vulnerable and those dwelling on the
peripheries of life. That path
would certainly be detrimental to
the whole community, causing
self-inflicted wounds on everyone.
It must not prevail”. These are
clear, simple words that need no
commentary but rather listening.
A. MONDA

ones… We must seriously ask
ourselves if there is the political will
to allocate with honesty, responsibility and courage, more human, financial and technological resources to
mitigate the negative effects of climate change, as well as to help the
poorest and most vulnerable populations who suffer from them the
most”.13 The Holy See will continue
to play its part. As a concrete sign
of the Holy See’s commitment to
care for our common home, I recently ratified the Kigali Amendment to the Montreal Protocol.14
Mr. President,
We cannot fail to acknowledge
the devastating effects of the Covid19 crisis on children, including unaccompanied young migrants and
refugees. Violence against children,
including the horrible scourge of
child abuse and pornography, has
also dramatically increased.
Millions of children are presently
unable to return to school. In many
parts of the world, this situation
risks leading to an increase in child
labour, exploitation, abuse and malnutrition. Sad to say, some countries
and international institutions are
also promoting abortion as one of
the so-called “essential services”
provided in the humanitarian response to the pandemic. It is troubling to see how simple and convenient it has become for some to
deny the existence of a human life
as a solution to problems that can
and must be solved for both the
mother and her unborn child.
I urge civil authorities to be especially attentive to children who are
denied their fundamental rights and
dignity, particularly their right to life
and to schooling. I cannot help but
think of the appeal of that courageous young woman, Malala
Yousafzai, who speaking five years
ago in the General Assembly, reminded us that “one child, one
teacher, one book and one pen can
change the world”.
The first teachers of every child
are his or her mother and father, the
family, which the Universal Declaration of Human Rights describes as
the “natural and fundamental group
unit of society”.15 All too often, the
family is the victim of forms of ideological colonialism that weaken it
and end up producing in many of
its members, especially the most vulnerable, the young and the elderly, a
feeling of being orphaned and lacking roots. The breakdown of the
family is reflected in the social fragmentation that hinders our efforts to
confront common enemies. It is time
that we reassess and recommit ourselves to achieving our goals.
One such goal is the advancement
of women. This year marks the
twenty-fifth anniversary of the
Beijing Conference on Women. At
every level of society, women now
play an important role, offering their
singular contribution and courageously promoting the common
good. Many women, however, continue to be left behind: victims of
slavery, trafficking, violence, exploitation and degrading treatment. To
them, and to those who are forced

to live apart from their families, I
express my fraternal closeness. At
the same time, I appeal once more
for greater determination and commitment in the fight against those
heinous practices that debase not
only women, but all humanity,
which by its silence and lack of effective action becomes an accomplice in them.
Mr. President,
We must ask ourselves if the principal threats to peace and security —
poverty, epidemics, terrorism and so
many others — can be effectively
countered when the arms race, including nuclear weapons, continues
to squander precious resources that
could better be used to benefit the
integral development of peoples and
protect the natural environment.
We need to break with the present
climate of distrust. At present, we
are witnessing an erosion of multilateralism, which is all the more serious
in light of the development of new
forms of military technology,16 such
as lethal autonomous weapons systems (LAWS) which irreversibly alter
the nature of warfare, detaching it
further from human agency.
We need to dismantle the perverse
logic that links personal and national security to the possession of
weaponry. This logic serves only to
increase the profits of the arms industry, while fostering a climate of
distrust and fear between persons
and peoples.
Nuclear deterrence, in particular,
creates an ethos of fear based on the
threat of mutual annihilation; in this
way, it ends up poisoning relationships between peoples and obstructing dialogue.17 That is why it is so
important to support the principal
international legal instruments on
nuclear disarmament, non-proliferation and prohibition. The Holy See
trusts that the forthcoming Review
Conference of the Parties to the
Treaty on the Non-Proliferation of
Nuclear Weapons (NPT) will result
in concrete action in accordance
1

with our joint intention “to achieve
at the earliest possible date the cessation of the nuclear arms race and
to undertake effective measures in
the direction of nuclear disarmament”.18
In addition, our strife-ridden
world needs the United Nations to
become an ever more effective international workshop for peace. This
means that the members of the Security Council, especially the Permanent Members, must act with
greater unity and determination. In
this regard, the recent adoption of a
global cease-fire during the present
crisis is a very noble step, one that
demands good will on the part of all
for its continued implementation.
Here I would also reiterate the importance of relaxing international
sanctions that make it difficult for
states to provide adequate support
for their citizens.
Mr. President,
We never emerge from a crisis just
as we were. We come out either better or worse. This is why, at this critical juncture, it is our duty to rethink
the future of our common home and
our common project. A complex task
lies before us, one that requires a
frank and coherent dialogue aimed
at strengthening multilateralism and
cooperation between states. The
present crisis has further demonstrated the limits of our self-sufficiency as well as our common vulnerability. It has forced us to think
clearly about how we want to emerge
from this: either better or worse.
The pandemic has shown us that
we cannot live without one another,
or worse still, pitted against one another. The United Nations was established to bring nations together,
to be a bridge between peoples. Let
us make good use of this institution
in order to transform the challenge
that lies before us into an opportunity to build together, once more,
the future we all desire.
God bless you all!
Thank you, Mr. President

Address to the General Assembly of the United Nations, 25 September 2015;
Address to the General Assembly of the United Nations, 18
April 2008.
2 Meditation during the Extraordinary Moment of Prayer in the Time of Pandemic, 27 March 2020.
3 Universal Declaration of Human Rights, Article 25.1
4 Encyclical Letter Laudato Si’, 112.
5 Address to the General Assembly of the United Nations Organization, 25
September 2015.
6 Urbi et Orbi Message, 12 April 2020.
7 Address to the Participants in the Seminar “New Forms of Solidarity”, 5 February 2020.
8 Ibid.
9 Ibid.
10 Cf. Ibid.
11 Address to the General Assembly of the United Nations Organization, 25
September 2015.
12 Encyclical Letter Laudato Si’, 139.
13 Message to the Participants in the Twenty-fifth Session of the Conference of
States Parties to the United Nations Framework Convention on Climate
Change, 1 December 2019.
14 Message to the Thirty-first Meeting of the Parties to the Montreal Protocol, 7
November 2019.
15 Universal Declaration of Human Rights, Article 16.3.
16 Address on Nuclear Weapons, Atomic Bomb Hypocenter Park, Nagasaki, 24
November 2019.
17 Ibid.
18 Treaty on the Non-Proliferation of Nuclear Weapons, Preamble.
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Like a “library of Christ”
Introduction to the Document
Cardinal GIANFRANCO RAVASI
t was 30 September 420 in
Bethlehem, near the cave of
Christ’s Nativity; Jerome the
Dalmatian was closing his
earthly existence, the plot
line of which had been particularly
varied and even tormented. Exactly
1600 years after that autumn day
Pope Francis wished to dedicate an
extensive and intense Apostolic Letter to him, which constitutes the
substance of this small volume. The
title, Scripturae Sacrae Affectus, derived from the Saint’s memorial
liturgy, represents an extraordinary
synthesis of his personal experience
and his works, indeed, almost an
emblematic banner of one who is remembered by all as the translator
par excellence of the Bible through
the Vulgate which has spanned the
centuries.
For this very reason his figure has
been a capital point of reference for
the history of western culture and
even for art, and it is truly surprising that the Pope himself wished to
evoke several “sapiential” artistic
portraits,
beginning
from
the
“touching masterpiece” of the panel
of the penitent Jerome in the wilderness that Leonardo da Vinci painted
circa 1482 and which had a romantic
storyline. Even the last hours lived
by the Saint were represented by the
majestic
altarpiece
in
which
Domenichino, between 1611 and
1614, focused on the extreme Communion of St Jerome, a work held,
like the other, in the Vatican Pinacoteca. In a hieratic atmosphere the
legendary “Lion of Bethlehem”, by
now debilitated, receives the Eucharist surrounded by his disciples and
by the faithful Paula, witnesses of
the monastic communities he founded.
The Apostolic Letter is a veritable
historical-theological portrait of this
passionate expert on the Word of
God; it is a guide to follow his vast
exegetic and spiritual work; it is an
appeal to follow in his footsteps,
“loving what he loved”. The clarity
of the dictation and structure of the
papal text is such that it requires no
commentary, but only an attentive
reading: each page is inlaid with
highly suggestive citations derived
from Jerome’s writings. For this reason it is truly possible to almost hear
his voice, with the range of tones, of
accents, of the same sentiments of
such a strong character and the typical features of biblical prophets
with their vehemence and passion.
The complex sequence of biographical events distributed primarily between Rome and the Holy
Land are reconstructed in a careful
yet lively way, beginning with the
famous Lenten turning point in 375
which we too wish to recall.
Numbed by a fever, a sort of vision

I

had opened in his mind. Standing
before the divine Judge, “questioned
about my state, I responded that I
was a Christian. But the Judge retorted: ‘You lie! You are a Ciceronian, not a Christian’”. This is how
the Saint recounted the great turning point of his life in Letter 22 of
the traditional catalogue, addressed
to the faithful disciple Eustochium.
In another letter, he wrote: “I
betook myself to a brother who before his conversion had been a Jew
and asked him to teach me Hebrew.
Thus, after having familiarised myself with the pointedness of Quintilian, the fluency of Cicero, the seriousness of Fronto and the gentleness
of Pliny, I began to learn my letters
anew and to study to pronounce
words both harsh and guttural.
What labour I spent upon this task,
what difficulties I went through,
how often I despaired, how often I
gave over and then in my eagerness
to learn commenced again, can be
attested both by myself the subject
of this misery and by those who
then lived with me”. Thus began the
great
adventure
that
became
renowned with the name Vulgate, the
development of a “popular” Latin
translation of the Bible.
The Pope follows from that moment the entire itinerary, through
certain fascinating and moving
verses, of the Christian experience of
Jerome, whose heart lies in love for
Sacred Scripture which he faces in
its twofold dimension of “letter” and
“spirit”. The fundamental axis of his
human and spiritual journey lies in
his work as a translator, indeed embodied in the Vulgate, “the sweetest
fruit of the arduous sowing” of his
literary and historical-critical studies.
Pope Francis offers in this regard
not only a series of valuable annotations on the significance of this work
in its basic characteristics, but also

on the ecclesial importance it records. Above all it captures the
highly original soul that is also at
the root of every qualified translation that continues even today to be
revealed through the endless versions of the Bible in the most diverse languages.
To translate, in fact, is an act of
inculturation and, to this point, explicitly recovering a meaningful reflection developed from contemporary thought (P. Ricoeur, L. Wittgenstein, G. Steiner), the Pope establishes “that an analogy exists
between translation as an act of “linguistic” hospitality and other forms
of hospitality. This is why translation
does not concern language alone but
really reflects a broader ethical decision connected with an entire approach to life. Without translation,
different
linguistic
communities
would be unable to communicate
among themselves; we would close
the doors of history to one another
and negate the possibility of building a culture of encounter. In effect,
without translation there can be no
such hospitality; indeed hostility
would increase. A translator is a
bridge builder. How many hasty
judgments are made, how many condemnations and conflicts arise from
the fact that we do not understand
the language of other persons and
fail to apply ourselves, with firm
hope, to the endless demonstration
of love that translation represents.”
With all the critical reservations,
often understandable considering
the different chronological and cultural coordinates and our different
philological sensitivity, the Vulgate
constituted not only a literary monument to late Latin, but it shaped the
theological language of Western
Christians. In truth success came to
Jerome’s work only a couple of centuries later. It was Saint Gregory the

Great, Pope from 590 to 605, who
used Jerome’s translation for his exegetic and spiritual writings, followed by his near contemporary
Isidore of Seville and the Venerable
Bede, who died in 735. The river of
copies grew drastically, dragging
with it all kinds of debris, that is,
scribal errors, intentional mutations,
marginal variations, contamination
with other ancient Latin versions.
Then revision and codification work
was required, giving rise to veritable
textual typologies represented by
families of codes, conventionally
grouped according to geographical
areas.
Thus was born the so-called
“Italian” model, named from the
Vulgate’s primary sphere of dissemination: it must not be forgotten that
the sixth century historian and theologian Cassiodorus, along with Saint
Gregory, crafted the adoption of
Jerome’s version for reading and
studying the Bible within his Vivarium, the “university” he founded in
his lands of Squillace in Calabria.
There was a “Gaelic” typology
linked to Alcuin, entrusted with this
work by Charles the Great (8th-9th
centuries); other models appeared in
Spain and Ireland. It is not necessary for our purposes to outline the
profile of this branched delta where
the river of the Vulgate landed, nor
to describe the revisions made by
various people, such as for example
Saint Peter Damian and Lanfranco
di Pavia in the 11th century. The
most widespread text that followed
its path in the centuries that followed until the Renaissance was the
so-called Biblia Parisiensis, in use at
the University of Paris, however one
of the least perfect forms in the long
life of the Vulgate.
It was only in the Council of
Trent that, after the authenticity of
the Vulgate was affirmed as the official biblical text of the Catholic
Church (8 April 1546) — on whose
specific value the Apostolic Letter
offers an essential and precise indication — that the vote for a more rigorous “typical edition” was expressed. The guidance of the Council Fathers was fulfilled only on 9
November 1592, after difficult events
that involved five Popes (Pius IV, Pius V, Sixtus V, Gregory XIV, Clement
VIII). The definitive edition was then
published with the title Biblia Sacra
Vulgatae editionis Sixti Quinti Pont.
iussu recognita atque edita. In the
1604 Lyons edition the name of
Clement VIII was also added, and
henceforth the “Sixtus-Clementine
Bible” was spoken of. In subsequent
centuries revisions were constant until the proposed detail of the Nova
Vulgata promulgated by Saint John
Paul II in 1979 and explicitly cited in
the Letter.
CONTINUED ON PAGE 11
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ON

APOSTOLIC LETTER
SCRIPTURAE SACRAE AFFECTUS
OF THE HOLY FATHER FRANCIS
THE SIXTEEN HUNDREDTH ANNIVERSARY
THE DEATH OF SAINT JEROME

OF

Devotion to sacred Scripture, a “living and tender
love” for the written word of God: this is the legacy that Saint Jerome bequeathed to the Church
by his life and labours. Now, on the sixteen hundredth anniversary of his death, those words
taken from the opening prayer of his liturgical
Memorial1 give us an essential insight into this
outstanding figure in the Church’s history and his
immense love for Christ. That “living and tender
love” flowed, like a great river feeding countless
streams, into his tireless activity as a scholar,
translator and exegete. Jerome’s profound knowledge of the Scriptures, his zeal for making their
teaching known, his skill as an interpreter of
texts, his ardent and at times impetuous defence
of Christian truth, his asceticism and harsh eremitical discipline, his expertise as a generous and
sensitive spiritual guide — all these make him, sixteen centuries after his death, a figure of enduring
relevance for us, the Christians of the twenty-first
century.

Introduction
On 30 September 420, Saint Jerome died in
Bethlehem, in the community that he had founded near the grotto of the Nativity. He thus entrusted himself to the Lord whom he had always
sought and known in the Scriptures, the same
Lord whom, as a Judge, he had already encountered in a feverish dream, possibly during
the Lenten season of 375. That dream proved to
be a decisive turning point in his life, an occasion
of conversion and change in outlook. He saw
himself dragged before the Judge. As he himself
recalled: “Questioned about my state, I responded that I was a Christian. But the Judge retorted: ‘You lie! You are a Ciceronian, not a Christian’”.2 Jerome had loved from his youth the limpid
beauty of the Latin classics, whereas the writings
of the Bible had initially struck him as uncouth
and ungrammatical, too harsh for his refined literary taste.
That experience inspired Jerome to devote himself entirely to Christ and his word, and to strive
through his translations and commentaries to
make the divine writings increasingly accessible to
others. It gave his life a new and more decisive
orientation: he was to become a servant of the
word of God, in love, as it were, with the “flesh
of Scripture”. Thus, in the pursuit of knowledge
that marked his entire life, he put to good use his
youthful studies and Roman education, redirecting his scholarship to the greater service of God
and the ecclesial community.
As a result, Saint Jerome became one of the
great figures of the ancient Church in the period
known as the golden age of patristics. He served
as a bridge between East and West. A youthful
friend of Rufinus of Aquileia, he knew Ambrose
and was frequently in correspondence with Augustine. In the East, he knew Gregory of Nazianzus, Didymus the Blind and Epiphanius of Sala-

mis. The Christian iconographic tradition
presents him, in the company of Augustine, Ambrose and Gregory the Great, as one of the four
great Doctors of the Western Church.
My predecessors have honoured Saint Jerome
on various occasions. A century ago, on the fifteenth centenary of his death, Benedict XV dedicated his Encyclical Letter Spiritus Paraclitus (15
September 1920) to Jerome, presenting him to the
world as “doctor maximus explanandis Scripturis”3.
More recently, Benedict XVI devoted two successive catecheses to his person and works.4 Now on
the 1600th anniversary of his death, I too desire
to commemorate Saint Jerome and to emphasize
once more the timeliness of his message and
teachings, beginning with his immense love for
the Scriptures.
Indeed, as a sure guide and authoritative witness, Jerome in some sense dominated both the
XII Assembly of the Synod of Bishops devoted
to the Word of God,5 and the Apostolic Exhortation Verbum Domini of my predecessor Benedict
XVI, published on the feast day of the Saint, 30
September 2010.6

From Rome to Bethlehem
The journey of Saint Jerome’s life traversed the
roads of the Roman Empire between Europe and
the East. Born around 345 in Stridon, on the border between Dalmatia and Pannonia, in presentday Croatia and Slovenia, he received a solid upbringing in a Christian family. As was the custom
in those times, he was baptized as an adult sometime between 358 and 364, while studying rhetoric
in Rome. During his Roman sojourn, he became
an insatiable reader of the Latin classics, studying
under the most celebrated teachers of rhetoric
then living.
Following his studies, he undertook a long
journey through Gaul, which brought him to the
imperial city of Trier, now in Germany. There he
first encountered Eastern monasticism as disseminated by Saint Athanasius. The result was a deep
and enduring desire for that experience, which
led him to Aquileia, where, with a few of his
friends, “a choir of the blessed”,7 he inaugurated a
period of life in common.
Around the year 374, passing through Antioch,
he decided to retire to the desert of Chalcis, in
order to realize in an ever more radical manner an
ascetical life in which great space was reserved for
the study of the biblical languages, first Greek
and then Hebrew. He studied under a Christianized Jew who introduced him to the knowledge
of Hebrew and its sounds, which he found “harsh
and aspirate”.8
Jerome consciously chose the desert and the eremitic life for their deeper meaning as a locus of
fundamental existential decisions, of closeness
and encounter with God. There, through contemplation, interior trials and spiritual combat, he
came to understand more fully his own weakness,
his own limits and those of others. There too, he
discovered the importance of tears.9 The desert
taught him sensitivity to God’s presence, our necessary dependence on him and the consolations
born of his mercy. Here, I am reminded of an
apocryphal story in which Jerome asks the Lord:
“What do you want of me?” To which Christ
replies: “You have not yet given me everything”.
“But Lord, I have given you all sorts of things”.
“One thing you have not given me”. “What is
that?” “Give me your sins, so that I may rejoice
in forgiving them once more”.10
We then find him in Antioch, where he was ordained a priest by the bishop of that city, Paulinus, and later, about 379, in Constantinople,
where he met Gregory of Nazianzus and continued his studies. He translated from Greek into
Latin several important works (the homilies of
Origen and the Chronicle of Eusebius) and was

Saint Jerome, Albrecht Dürer (1521)

present for the Council celebrated there in 381.
Those years of study revealed his generous enthusiasm and a blessed thirst for knowledge that
made him tireless and passionate in his work. As
he put it: “From time to time I despaired; often I
gave up, but then I went back out of a stubborn
will to learn”. The “bitter seed” of his studies was
to produce “savoury fruits”.11
In 382, Jerome returned to Rome and placed
himself at the service of Pope Damasus who, appreciating his outstanding gifts, made him one of
his close associates. There Jerome engaged in a
constant activity, without however neglecting spiritual matters. On the Aventine, supported by aristocratic Roman women intent on a radically evangelical life, like Marcella, Paula and her daughter
Eustochium, he created a cenacle devoted to the
reading and the rigorous study of Scripture.
Jerome acted as exegete, teacher and spiritual
guide. At this time, he undertook a revision of
the earlier Latin translations of the Gospels and
perhaps other parts of the New Testament as well.
He continued his work of translating Origen’s
homilies and biblical commentaries, engaged in a
flurry of letter writing, publically refuted heretical
writers, at times intemperately but always moved
by the sincere desire to defend the true faith and
the deposit of Scripture.
This intense and productive period was interrupted by the death of Pope Damasus. Jerome
found himself forced to leave Rome and, followed
by friends and some women desirous of continuing the experience of spiritual life and biblical
study already begun, left for Egypt, where he met
the great theologian Didymus the Blind. He then
travelled to Palestine and in 386 settled definitively in Bethlehem. He resumed his study of the
biblical texts, texts now anchored in the very
places of which they spoke.
The importance he attributed to the holy
places is seen not only by his decision to live in
Palestine from 386 until his death, but also by the
assistance he gave to pilgrims. In Bethlehem, a
place close to his heart, he founded in the environs of the grotto of the Nativity, “twin” monasteries, male and female, with hospices to provide
lodging for pilgrims to the holy places. This was
yet another sign of his generosity, for he made it
possible for many others to see and touch the
CONTINUED ON PAGE 8
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places of salvation history, and to find both cultural and spiritual enrichment.12
In his attentive listening to the Scriptures,
Jerome came to know himself and to find the face
of God and of his brothers and sisters. He was
also confirmed in his attraction to community life.
His desire to live with friends, as he had in
Aquileia, led him to establish monastic communities in order to pursue the cenobitic ideal of
religious life. There, the monastery is seen as a
“palaestra” for training men and women “who
consider themselves least of all, in order to be
first among all”, content with poverty and capable
of teaching others by their own style of life.
Jerome considered it a formative experience to
live “under the governance of a single superior
and in the company of many” in order to learn
humility, patience, silence and meekness, in the
awareness that “the truth does not love dark
corners and does not seek grumblers”.13 He also
confessed that he “yearned for the close cells of
the monastery” and “desired the eagerness of
ants, where all work together, nothing belongs to
any individual, and everything belongs to everyone”.14
Jerome saw his studies not as a pleasant pastime and an end unto itself, but rather as a spiritual exercise and a means of drawing closer to
God. His classical training was now directed to
the deeper service of the ecclesial community. We
think of the assistance he gave to Pope Damasus
and his commitment to the instruction of women,
especially in the study of Hebrew, from the time

Devotion to sacred Scripture,
a “living and tender love”
for the written word of God:
this is the legacy that Saint Jerome
bequeathed to the Church
by his life and labours
(@Pontifex)

of the first cenacle on the Aventine. In this way,
he enabled Paula and Eustochium to “enter the
serried ranks of translators”,15 and, something unheard of in those days, to read and chant the
Psalms in the original language.16
His great erudition was employed in offering a
necessary service to those called to preach the
Gospel. As he reminded his friend Nepotianus:
“the word of the priest must be flavoured by the
reading of Scripture. I do not wish that you be a
disclaimer or charlatan of many words, but one
who understands the sacred doctrine (mysterii)
and knows deeply the teachings (sacramentorum)
of your God. It is typical of the ignorant to play
around with words and to garner the admiration
of inexpert people by speaking quickly. Those
who are shameless often explain that which they
do not know and pretend to be a great expert
only because they succeed in persuading others”.17
Jerome’s years in Bethlehem, to the time of his
death in 420, were the most fruitful and intense
period of his life, completely dedicated to the
study of Scripture and to the monumental work
of translating the entire Old Testament on the
basis of the original Hebrew. At the same time, he
commented on the prophetic books, the Psalms
and the letters of Paul, and wrote guides to the
study of the Bible. The deep learning that flowed
over into his works was the fruit of a collaborative
effort, from the copying and collating of
manuscripts to further reflection and discussion.
As he put it: “I have never ever trusted in my
own powers to study the divine volumes… I have
the habit of asking questions, also about that

which I thought I knew and even more so about
that of which I was not sure”.18 Conscious of his
limitations, he asked for constant prayer and intercession for his efforts to translate the sacred
texts “in the same Spirit by whom they were written”.19 Nor did he fail to translate works by authors indispensable for exegesis, such as Origen,
“in order to make them available to those who
would like to study this material more deeply and
systematically”.20
As an enterprise carried out within the community and at the service of the community,
Jerome’s scholarly activity can serve as an example of synodality for us and for our own time.
It can also serve as a model for the Church’s various cultural institutions, called to be “places
where knowledge becomes service, for no genuine
and integral human development can occur
without a body of knowledge that is the fruit of
cooperation and leads to greater cooperation”.21
The basis of such communion is Scripture, which
we cannot read merely on our own: “The Bible
was written by the People of God for the People
of God, under the inspiration of the Holy Spirit.
Only in this communion with the People of God
can we truly enter as a ‘we’ into the heart of the
truth that God himself wishes to convey to us”.22
His solid experience of a life nurtured by the
word of God enabled Jerome, through the many
letters he wrote, to become a spiritual guide. He
became a fellow traveller to many, for he was convinced that “no skill can be learned without a
teacher”. Thus he wrote to Rusticus: “This is
what I would like to make you understand, taking you by the hand like an ancient mariner, the
survivor of several shipwrecks, attempting to
teach a young sailor”.23 From his peaceful corner
of the world, he followed the course of human affairs in an age of great upheaval, marked by
events like the sack of Rome in 410, which affected him deeply.
In those letters he dealt with doctrinal controversies, constantly in defence of sound doctrine.
His letters also show the value he placed on relationships. Jerome could be forceful but also
gentle, sincerely concerned for others, and, since
“love is priceless”,24 enthusiastic in showing genuine affection. This can also be seen from the fact
that he offered his works of translation and commentary as a munus amicitiae. They were to be a
gift above all for his friends, correspondents and
those to whom his works were dedicated — all of
whom he begged to read them with a friendly
rather than a critical eye — but also for his readers, his contemporaries and those who would
come after them.25
Jerome spent the last years of his life in the
prayerful reading of Scripture, both privately and
in community, in contemplation and in serving
his brothers and sisters through his writings. All
this in Bethlehem, near the grotto where the
eternal Word was born of the Virgin Mary. For he
was convinced that “they are blessed who bear
within them the cross, the resurrection, the places
of Christ’s nativity and ascension! Blessed are
they who have Bethlehem in their heart, in whose
heart Christ is born each day!”.26

The “sapiential” aspect of Jerome’s life
To understand Saint Jerome’s personality fully,
we need to unite two dimensions that characterized his life as a believer: on the one hand, an absolute and austere consecration to God, renouncing all human satisfaction for love of Christ crucified (cf. 1 Cor 2:2; Phil 3:8.10), and on the other,
a commitment to diligent study, aimed purely at
an ever deeper understanding of the Christian
mystery. This double witness, wondrously offered
by Saint Jerome, can serve as a model above all
for monks, since all who live a life of asceticism
and prayer are urged to devote themselves to the
exacting labour of research and reflection. It is
likewise a model for scholars, who should always
keep in mind that knowledge has religious value

only if it is grounded in an exclusive love for
God, apart from all human ambition and worldly
aspiration.
These two aspects of his life have found expression in the history of art. Saint Jerome was
frequently depicted by great masters of Western
painting following two distinct iconographic traditions. One can be described as primarily monastic and penitential, showing Jerome with a body
emaciated by fasting, living in the desert, kneeling or prostrate on the ground, in many cases
clutching a rock and beating his breast, his eyes
turned towards the crucified Lord. In this line, we
find the moving masterpiece of Leonardo da
Vinci now in the Vatican Museums. Another tradition shows Jerome in the garb of a scholar,
seated at his writing desk, intent on translating
and commenting on the sacred Scriptures, surrounded by scrolls and parchments, devoted to
defending the faith through his erudition and his
writings. Albrecht Dürer, to cite one famous example, portrayed him more than once in this
pose.
The two aspects are brought together in the
painting by Caravaggio located in the Borghese
Gallery in Rome: indeed in a single scene the elderly ascetic is shown dressed simply in a red robe
with a skull on his table, a symbol of the vanity
of earthly realities; but at the same time he is
evidently depicted as a scholar, his eyes fixed on
a book as his hand dips a quill into an inkwell
the typical act of a writer.
These two “sapiential” aspects were very much
evident in Jerome’s — own life. If, as a true “Lion
of Bethlehem”, he could be violent in his language, it was always in the service of a truth to
which he was unconditionally committed. As he
explained in the first of his writings, the Life of
Saint Paul, Hermit of Thebes, lions can roar but
also weep.27 What might at first appear as two
separate aspects of Saint Jerome’s character were
joined by the Holy Spirit through a process of interior maturation.

Love for sacred Scripture
The distinctive feature of Saint Jerome’s spirituality was undoubtedly his passionate love for
the word of God entrusted to the Church in sacred Scripture. All the Doctors of the Church —
particularly those of the early Christian era —
drew the content of their teaching explicitly from
the Bible. Yet Jerome did so in a more systematic
and distinctive way.
Exegetes in recent times have come to appreciate the narrative and poetic genius of the Bible
and its great expressive quality. Jerome instead
emphasized in sacred Scripture the humble character of God’s revelation, set down in the rough
and almost primitive cadences of the Hebrew language in comparison to the refinement of Ciceronian Latin. He devoted himself to the study of
sacred Scripture not for aesthetic reasons, but —
as is well known — only because Scripture had
led him to know Christ. Indeed, ignorance of
Scripture is ignorance of Christ.28
Jerome teaches us that not only should the
Gospels and the apostolic Tradition present in
the Acts of the Apostles and in the Letters be
studied and commented on, but that the entire
Old Testament is indispensable for understanding
the truth and the riches of Christ.29 The Gospel
itself gives evidence of this: it speaks to us of Jesus as the Teacher who appeals to Moses, the
Prophets and the Psalms (cf. Lk 4:16-21; 24:27.4447) in order to explain his own mystery. The
preaching of Peter and Paul in the Acts of the
Apostles is likewise rooted in the Old Testament,
apart from which we cannot fully understand the
figure of the Son of God, the Messiah and Saviour. Nor should the Old Testament be thought
of merely as a vast repertoire of citations that
prove the fulfilment of the ancient prophecies in
the person of Jesus of Nazareth. Rather, only in
light of the Old Testament prefigurements is it
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possible to know more profoundly the meaning of
the Christ event as revealed in his death and resurrection. Today we need to rediscover, in catechesis and preaching, as well as in theological
exposition, the indispensable contribution of the
Old Testament, which should be read and digested as a priceless source of spiritual nourishment
(cf. Ez 3:1-11; Rev 10:8-11).30
Jerome’s complete devotion to Scripture is
shown by his impassioned way of speaking and
writing, similar to that of the ancient prophets.
From them, this Doctor of the Church drew the
inner fire that became a vehement and explosive
word (cf. Jer 5:14; 20:9; 23:29; Mal 3:2; Sir 48:1;
Mt 3:11; Lk 12:49) necessary for expressing the
burning zeal of one who serves the cause of God.
As with Elijah, John the Baptist and the Apostle
Paul, indignation at lies, hypocrisy and false
teaching inflamed Jerome’s speech, making it pro-

Biblical passages are not always immediately
accessible. As Isaiah said (29:11), even for those
who know how to “read” — that is, those who
have had a sufficient intellectual training — the
sacred book appears “sealed”, hermetically
closed to interpretation. A witness is needed to
intervene and provide the key to its liberating
message, which is Christ the Lord. He alone is
able to break the seal and open the book (cf.
Rev 5:1-10) and in this way unveil its wondrous
outpouring of grace (Lk 4:17-21). Many, even
among practising Christians, say openly that
they are not able to read it (cf. Is 29:12), not because of illiteracy, but because they are unprepared for the biblical language, its modes of expression and its ancient cultural traditions. As a
result the biblical text becomes indecipherable,
as if it were written in an unknown alphabet and
an esoteric tongue.

Centres of excellence for biblical research —
such as the Pontifical Biblical Institute in Rome,
and the École Biblique and the Studium Biblicum Franciscanum in Jerusalem — and for patristic
research, like the Augustinianum in Rome, certainly serve this purpose, but every Faculty of
Theology should strive to ensure that the teaching of sacred Scripture is carried out in such a
way that students are provided with necessary
training in interpretative skills, both in the exegesis of texts and in biblical theology as a whole.
Sadly, the richness of Scripture is neglected or
minimized by many because they were not afforded a solid grounding in this area. Together
with a greater emphasis on the study of Scripture
in ecclesiastical programmes of training for priests
and catechists, efforts should also be made to
provide all the faithful with the resources needed
to be able to open the sacred book and draw
from it priceless fruits of wisdom, hope and life.36
Here I would recall an observation made by
Pope Benedict XVI in the Apostolic Exhortation
Verbum Domini: “The [sacramental nature] of the
word can be understood by analogy with the real
presence of Christ under the appearances of the
consecrated bread and wine… Saint Jerome
speaks of the way we ought to approach both the
Eucharist and the word of God: ‘We are reading
the sacred Scriptures. For me, the Gospel is the
body of Christ; for me, the holy Scriptures are his
teaching. And when he says: whoever does not eat
my flesh and drink my blood (Jn 6:53), even though
these words can also be understood of the
[Eucharistic] Mystery, Christ’s body and blood
are really the word of Scripture, God’s teaching’”.37
Sadly, many Christian families seem unable —
as was prescribed in the Torah (cf. Dt 6:6) — to
introduce their children to the word of the Lord
in all its beauty and spiritual power. This led me
to institute the Sunday of the Word of God38 as a
means of encouraging the prayerful reading of the
Bible and greater familiarity with God’s word.39
All other expressions of piety will thus be enriched with meaning, placed in their proper perspective and directed to the fulfilment of faith in
complete adherence to the mystery of Christ.

The Vulgate
“Saint Jerome”, Caravaggio (1606)

vocative and seemingly harsh. We can better understand the polemical dimension of his writings
if we read them in the light of the most authentic
prophetic tradition. Jerome thus emerges as a
model of uncompromising witness to the truth
that employs the harshness of reproof in order to
foster conversion. By the intensity of his expressions and images, he shows the courage of a servant desirous not of pleasing others, but his Lord
alone (Gal 1:10), for whose sake he expended all
his spiritual energy.

The study of sacred Scripture
Saint Jerome’s impassioned love for the divine
Scriptures was steeped in obedience. First, to
God who revealed himself in words that demand
a reverent hearing,31 and, then to those in the
Church who represent the living Tradition that
interprets the revealed message. The “obedience
of faith” (Rom 1:5; 16:26) is not, however, a mere
passive reception of something already known; on
the contrary it demands an active personal effort
to understand what was spoken. We can think of
Saint Jerome as a “servant” of the word, faithful
and industrious, entirely devoted to fostering in
his brothers and sisters in faith a more adequate
understanding of the sacred “deposit” entrusted
to them (cf. 1 Tim 6:20; 2 Tim 1:14). Without an
understanding of what was written by the inspired authors, the word of God itself is deprived
of its efficacy (cf. Mt 13:19) and love for God cannot spring up.

This shows the need for the mediation of an interpreter, who can exercise a “diaconal” function
on behalf of the person who cannot understand
the meaning of the prophetic message. Here we
think of the deacon Philip, sent by the Lord to
approach the chariot of the eunuch who was
reading a passage from Isaiah (53:7-8), without
being able to unlock its meaning. “Do you understand what you are reading?” asked Philip, and
the eunuch replied: “How can I, unless someone
guides me?” (Acts 8:30-31).32
Jerome can serve as our guide because, like
Philip (cf. Acts 8:35), he leads every reader to the
mystery of Jesus, while responsibly and systematically providing the exegetical and cultural information needed for a correct and fruitful reading of the Scriptures.33 In an integrated and skilful way he employed all the methodological resources available in his day — competence in the
languages in which the word of God was handed
down, careful analysis and examination of
manuscripts, detailed archeological research, as
well as knowledge of the history of interpretation
— in order to point to a correct understanding of
the inspired Scriptures.
This outstanding aspect of the activity of Saint
Jerome is also of great importance for the Church
in our own time. If, as Dei Verbum teaches, the
Bible constitutes as it were “the soul of sacred
theology”34 and the spiritual support of the Christian life,35 the interpretation of the Bible must necessarily be accompanied by specific skills.

The “sweetest fruit of the arduous cultivation”40
of Jerome’s study of Greek and Hebrew was his
translation of the Old Testament into Latin from
the original Hebrew. Up to that time, Christians
of the Roman empire could read the Bible in its
entirety only in Greek. The books of the New
Testament had been written in Greek; a complete
Greek version of the Old Testament also existed,
the so-called Septuagint, the translation made by
the Jewish community of Alexandria around the
second century before Christ. Yet for readers of
Latin, there was no complete version of the Bible
in their language; only some partial and incomplete translations from the Greek. To Jerome and
those who continued his work belongs the merit
of undertaking a revision and a new translation of
the whole of Scripture. Having begun the revision of the Gospels and the Psalms in Rome with
the encouragement of Pope Damasus, Jerome,
from his cell in Bethlehem, then started the translation of all the Old Testament books directly
from the Hebrew. This work lasted for many
years.
To complete this labour of translation, Jerome
put to good use his knowledge of Greek and
Hebrew, as well as his solid training in Latin, employing the philological tools he had at his disposal, in particular Origen’s Hexapla. The final
text united continuity in formulas by now in common use with a greater adherence to the Hebrew
style, without sacrificing the elegance of the Latin
language. The result was a true monument that
marked the cultural history of the West, shaping
its theological language. Jerome’s translation,
CONTINUED ON PAGE 10
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after initially encountering some rejection, quickly
became the common patrimony of both scholars
and ordinary believers; hence the name “Vulgate”.41 Medieval Europe learned to read, pray
and think from the pages of the Bible translated
by Jerome. In this way, “sacred Scripture became
a sort of ‘immense lexicon’ (Paul Claudel) and
‘iconographic atlas’ (Marc Chagall), from which
both Christian culture and art could draw”.42 Literature, art and even popular language have continually been shaped by Jerome’s translation of
the Bible, leaving us great treasures of beauty and
devotion.
It was due to this indisputable fact that the
Council of Trent, in its decree Insuper, affirmed
the “authentic” character of the Vulgate, thus attesting to its use in the Church through the centuries and bearing witness to its value as a tool
for the purpose of study, preaching and public
disputation.43 Yet the Council did not seek to
minimize the importance of the original languages, as Jerome never stopped insisting, much
less forbid undertaking a comprehensive translation in the future. Saint Paul VI, following the indication of the Fathers of the Second Vatican
Council, desired that the work of revising the
Vulgate be brought to completion and placed at
the service of the whole Church. Thus in 1979
Saint John Paul II, in the Apostolic Constitution
Scripturarum Thesaurus44 promulgated the typical
edition called the “Neo-Vulgate”.

Translation as inculturation
By his translation, Jerome succeeded in “inculturating” the Bible in the Latin language and culture. His work became a permanent paradigm for
the missionary activity of the Church. In effect,
“whenever a community receives the message of
salvation, the Holy Spirit enriches its culture with
the transforming power of the Gospel”.45 Here a
kind of circularity is established: just as Jerome’s
translation is indebted to the language and culture of classical Latin, whose influence is very
evident, so his translation, by its language and its
symbolic and highly imaginative content, became
in turn an impetus to the creation of a new culture.
Jerome’s work of translation teaches us that the
values and positive forms of every culture represent an enrichment for the whole Church. The different ways by which the word of God is proclaimed, understood and experienced in each new
translation enrich Scripture itself since, according
to the well-known expression of Gregory the
Great, Scripture grows with the reader,46 taking
on new accents and new resonance throughout
the centuries. The entrance of the Bible and the
Gospel into different cultures renders the Church
ever more clearly “a bride bedecked with jewels”
(Is 61:10). At the same time it witnesses to the fact
that the Bible continually needs to be translated
into the linguistic and mental categories of each
culture and generation, also in the secularized
global culture of our time.47
It has been rightly pointed out that an analogy
exists between translation as an act of “linguistic”
hospitality and other forms of hospitality.48 This
is why translation does not concern language
alone but really reflects a broader ethical decision
connected with an entire approach to life.
Without translation, different linguistic communities would be unable to communicate among
themselves; we would close the doors of history
to one another and negate the possibility of
building a culture of encounter.49 In effect,
without translation there can be no such hospitality; indeed hostility would increase. A translator is
a bridge builder. How many hasty judgments are
made, how many condemnations and conflicts
arise from the fact that we do not understand the
language of other persons and fail to apply
ourselves, with firm hope, to the endless demonstration of love that translation represents.

Jerome too had to counter the dominant
thought of his time. If the knowledge of Greek
was relatively common at the dawn of the Roman
Empire, by his time it was already becoming a
rarity. He came to be one of the best experts in
Greco-Christian language and literature and he
undertook a still more arduous and solitary journey when he undertook the study of Hebrew. If,
as it has been said, “the limits of my language are
the limits of my world”,50 we can say that we owe
to Saint Jerome’s knowledge of languages a more
universal understanding of Christianity and one
steeped more deeply in its sources.
With the celebration of this anniversary of the
death of Saint Jerome, our gaze turns to the extraordinary missionary vitality expressed by the
fact that the the word of God has been translated
into more than three thousand languages. To how
many missionaries do we owe the invaluable publication of grammars, dictionaries and other linguistic tools that enable greater communication
and become vehicles for “the missionary aspiration of reaching everyone”!51 We need to support
this work and invest in it, helping to overcome
limits in communication and lost opportunities
for encounter. Much remains to be done. It has
been said that without translation there can be no
understanding:52 we would understand neither
ourselves nor others.

Jerome and the Chair of Peter
Jerome always had a special relationship with
the city of Rome: Rome was the spiritual haven
to which he constantly returned. In Rome he was
trained as a humanist and formed as a Christian;
Jerome was a homo Romanus. This bond arose in
a very particular way from the Latin language of
which he was a master and which he deeply
loved, but above all from the Church of Rome
and especially the Chair of Peter. The iconographic tradition anachronistically depicts him
wearing the robes of a cardinal as a sign of his
being a priest of Rome under Pope Damasus. In
Rome he began to revise the earlier translation.
Even when jealousies and misunderstandings
forced him to leave the city, he always remained
strongly linked to the Chair of Peter.
For Jerome, the Church of Rome is the fertile
ground where the seed of Christ bears abundant
fruit.53 At a turbulent time in which the seamless
garment of the Church was often torn by divisions among Christians, Jerome looked to the
Chair of Peter as a sure reference point. “As I follow no leader save Christ, so I communicate with
none but Your Holiness, that is, with the Chair of
Peter. For this, I know, is the rock on which the
Church is built”. At the height of the controversy
with the Arians, he wrote to Damasus: “He that
does not gather with you scatters; he that is not
of Christ is of antichrist”.54 Consequently Jerome
could also state: “He who is united to the Chair
of Peter is one with me”.55
Jerome was often involved in bitter disputes for
the cause of the faith. His love for the truth and
his ardent defence of Christ perhaps led him to
an excess of verbal violence in his letters and
writings. Yet he lived for peace: “I wish for peace
as much as others; and not only do I wish for it,
I ask for it. But the peace which I want is the
peace of Christ; a true peace, a peace without
rancour, a peace which does not involve war, a
peace which will not reduce opponents but will
unite friends”.56
Today more than ever, our world needs the
medicine of mercy and communion. Here I
would like to say once again: let us offer a radiant
and attractive witness of fraternal communion.57
“By this all will know that you are my disciples, if
you have love for one another” (Jn 13:35). This is
what Jesus, with intense prayer, asked of the
Father: “that they may all be one… in us… so
that the world may believe” (Jn 17:21).

Loving what Jerome loved
At the conclusion of this Letter, I wish to address an appeal to everyone. Among the many
tributes paid to Saint Jerome by later generations,
one is that he was not simply one of the greatest
scholars of the “library” from which Christianity
was enriched over the course of time, beginning
from the treasury of sacred Scripture. It could
also be said of Jerome that, as he himself said of
Nepotianus, “by assiduous reading and constant
meditation he made his heart a library of
Christ”.58 Jerome spared no effort in expanding
his own library, which he always viewed as an indispensable workshop for understanding the faith
and the spiritual life; in this way he serves as a
fine example also for the present time. But he did
not stop there. For him, study was not limited to
the years of his youthful training, but a continual
commitment, a daily priority. We can say that he
became himself a library and a source of knowledge for countless others. Postumianus, who
traveled throughout the East in the fourth century
in order to explore the growth of monasticism
and spent some months with Jerome, saw this
with his own eyes. As he wrote: “[Jerome] is always occupied in reading, always at his books: he
takes no rest day or night; he is perpetually either
reading or writing something”.59
In this regard, I often think of the experience a
young person can have today entering a bookshop in his or her city, or visiting an Internet site,
to look for the section on religious books. In
most cases, this section, when it exists, is not only
marginal but poorly stocked with works of substance. Looking at those bookshelves or
webpages, it is difficult for a young person to understand how the quest of religious truth can be a
passionate adventure that unites heart and mind;
how the thirst for God has inflamed great minds
throughout the centuries up to the present time;
how growth in the spiritual life has influenced
theologians and philosophers, artists and poets,
historians and scientists. One of the problems we
face today, not only in religion, is illiteracy: the
hermeneutic skills that make us credible interpreters and translators of our own cultural tradition
are in short supply. I would like to pose a challenge to young people in particular: begin exploring your heritage. Christianity makes you heirs of
an unsurpassed cultural patrimony of which you
must take ownership. Be passionate about this
history which is yours. Dare to fix your gaze on
the young Jerome who, like the merchant in Jesus’ parable, sold all that he had in order to buy
the “pearl of great price” (Mt 13:46).
Jerome can truly be called the “library of
Christ”, a perennial library that, sixteen centuries
later, continues to teach us the meaning of
Christ’s love, a love that is inseparable from an
encounter with his word. This is why the present
anniversary can be seen as a summons to love
what Jerome loved, to rediscover his writings and
to let ourselves be touched by his robust spirituality, which can be described in essence as a restless
and impassioned desire for a greater knowledge
of the God who chose to reveal himself. How can
we not heed, in our day, the advice that Jerome
unceasingly gave to his contemporaries: “Read
the divine Scriptures constantly; never let the sacred volume fall from your hand”?60
A radiant example of this is the Virgin Mary,
evoked by Jerome above all as Virgin and Mother, but also as a model of prayerful reading of the
Scriptures. Mary pondered these things in her
heart (cf. Lk 2:19.51) “because she was a holy woman, had read the sacred Scriptures, knew the
prophets, and recalled that the angel Gabriel had
said to her the same things that the prophets had
foretold… She looked at her newborn child, her
only son, lying in the manger and crying. What
she saw was, in fact, the Son of God; she compared what she saw with all that she had read and
heard”.61 Let us, then, entrust ourselves to Our
Lady who, more than anyone, can teach us how
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to read, meditate, contemplate and pray to God,
who tirelessly makes himself present in our lives.
Given in Rome, at the Basilica of Saint John
Lateran, on 30 September, the Memorial of Saint
Jerome, in the year 2020, the eighth of my
Pontificate.
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It is a fact that, even with the differences of eras, the Vulgate still exerts an undoubted literary fascination today, also for its use in the history of art and music. Moreover, as
stated, in some way it has conditioned theological thought and
vocabulary. Now, French scholar
Georges Mounin has ironically
defined every good translation as a
belle infidèle, beautiful yes, but with a
degree of infidelity with respect to
the original matrix, above all when
involving different linguistic and
cultural systems. He proceeded in
the wake of the great Cervantes, the
author of Don Quixote, convinced
that every version was like the dull
back side of a fine tapestry. The
problems raised by translating a text
are not, in fact, only linguistic-literary but hermeneutic, especially when
there is a “sacred” Scripture involved. However, still today Jerome
remains, precisely in this sense, an
emblem of merit and method, with

his rigour and his freedom, with his
knowledge and his creativity.
But going beyond strictly critical
questions the Pope, almost underlying the whole text, guides the ecclesial community in this centenary celebration to understand the substantial legacy of Saint Jerome, that is,
the love created from the study of
and vital coherence to the Word of
God. This is a theme constantly exalted by the ecclesial Magisterium,
particularly the statements of the
Second Vatican Council with Dei
Verbum, the Apostolic Exhortation
Verbum Domini which Benedict XVI
issued precisely in memory of the
Saint on 30 September 2010, Evangelii Gaudium and Aperuit Illis by
Pope Francis himself, nor can we
forget that in the parallel 15th centenary of Jerome’s death, in 1920 Benedict XV promulgated the Encyclical Spiritus Paraclitus. Indeed, the
“distinctive feature of Saint Jerome’s
spirituality was undoubtedly his passionate love for the word of God entrusted to the Church in sacred
Scripture”.

Other features emerge from the
pages of the Apostolic Letter. In
particular his theoretical and practical commitment to monastic life, as
well as his profound love for the
Virgin Mother who “pondered... in
her heart” (Lk 2:19, 51) “because she
was a holy woman, had read the sacred Scriptures, knew the prophets,
and recalled that the angel Gabriel
had said to her the same things that
the prophets had foretold”.
One feature, usually less emphasized but which Pope Francis instead
develops, is the Saint’s connection
with the Chair of Peter. Also prevailing in the Father of the Church is
that christological axis that guides
not only his faith but also his exegesis. In fact, what he himself
wrote about his friend Nepotianus
also applies to him: “by constant
reading and long-continued meditation he had made his heart a library
of Christ”.
This preface — dedicated to a
truly luminous text as are these
pages consecrated by Pope Francis
to a Father of the Church of an ar-

dent and even provocative temperament, but also of clear and warm
faith as Saint Jerome was — could
easily have a seal in the same pontifical document. The final summary,
in fact, is to be sought in the Letter’s concluding appeal. Returning
to the image just offered of the “library of Christ”, the Pope reminds us
that Jerome’s is a living library that
“continues to teach us the meaning
of Christ’s love, a love that is inseparable from an encounter with his
word. This is why the present anniversary can be seen as a summons
to love what Jerome loved, to rediscover his writings and to let
ourselves be touched by his robust
spirituality, which can be described
in essence as a restless and impassioned desire for a greater knowledge of the God who chose to reveal himself. How can we not heed,
in our day, the advice that Jerome
unceasingly gave to his contemporaries: “Read the divine Scriptures
constantly; never let the sacred
volume fall from your hand?”.
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Celebrating the Centennial of Stella Maris
The familiar logo has been redesigned to respond to the signs of the time
This year, on 4 October, Glasgow,
Scotland was intended to be the site
of the 25th World Congress and the
Centennial Celebration of Stella
Maris, but like so many others, the
event was sidelined by the Covid-19
pandemic.
Instead of welcoming participants
and delivering his planned discourse, Cardinal Peter Kodwo Appiah Turkson, President of the Pontifical Council for the Promotion of
Integral Human Development, published a letter to celebrate the centenary of the organization which was
initially organized in Glasgow 100
years ago by a group of lay people
who, he observed, “felt they were
‘Apostles’ entrusted with a mission
from the Church “to reveal Christ to
those who go down the sea in ships,
and do business in great waters,
with the object of bringing them to
a deeper knowledge of Christ and
his Church”. On the 17 April 1922
the Apostleship of the Sea (AOS),
originally the Sailors’ Branch of the
Apostleship of Prayer, received “the
approval and encouragement” of
Pope Pius XI, who wished that “so
noble an enterprise” would “spread
more and more along the shores of
both hemispheres...”.
One hundred years later, Cardinal
Turkson noted, “we can say without
doubt that the desire of Pope Pius
XI, supported and sustained by the
all-succeeding Pontiffs, is a wonderful reality, with hundreds of chaplains and many more volunteers
present in around 300 ports, carrying out at least 70,000 ship visits a
year and reaching out to more than
a million seafarers”. He noted the
centenary year as an occasion “to
give thanks for the countless
‘Apostles’ of all nationalities who
with dedication and commitment in
different ports of the world, since

the beginning of this ministry, have
spent their lives at the service of the
people of the sea and now have
reached the safe harbor of heaven”.
The Cardinal recalled the words
of Benedict XVI, who encouraged
members to “be apostles faithful to
the mission of proclaiming the Gospel, show the loving face of the
Church which also welcomes and
makes herself close to this portion of
the People of God; respond without
hesitation to maritime people who
wait for you on board to appease
the deep longing of their soul and
make them feel active members of
the community”.
Many changes have come about
through the years, such as “larger
and computerized ships, manned by
smaller multinational, multicultural
and multireligious crew, docking in
ports far away from cities. These circumstances”, Cardinal Turkson recalled, “together with piracy, criminalization, abandonment and lastly
the Covid-19 have increased the
stress, the fatigue and the isolation
of the crew”. Thus “today more than
before, in charting the future of our
Apostolate, we are called to be open
to the Spirit of renewal and find
new ways and means to be the
Church sailing with the people of
the sea”.
Cardinal Turkson also took the
opportunity to describe the new
Stella Maris logo which, after 100
years, “has been redesigned to respond to the signs of the time … by
affirming our Catholic roots and
maintaining the distinctive symbolism of the past. The logo”, he said,
“is not only a nice sticker but it represents our unity and common identity, it should be our guide and
source of our inspiration for our
commitment at the service of the
maritime world:

Society with solidarity
CONTINUED FROM PAGE 3

just like the “first” — strengthens
communion. A society where diversity is respected is much more
resistant to any kind of virus.
Let us place this healing journey under the protection of the
Virgin Mary, Our Lady of
Health. May she, who carried
Jesus in her womb, help us to be
trustful. Inspired by the Holy
Spirit, we can work together for
the Kingdom of God that Christ
inaugurated in this world by
coming among us. It is a Kingdom of light in the midst of darkness, of justice in the midst of so
many outrages, of joy in the
midst of so much pain, of healing
and of salvation in the midst of
sickness and death, of tenderness
in the midst of hatred. May God
grant us to “viralize” love and to
“globalize” hope in the light of
faith.

SPECIAL GREETINGS
I cordially greet the Englishspeaking faithful, especially the
new seminarians who have arrived
in Rome to begin their years of
formation and the deacons of the
Pontifical North American College. May the Lord sustain their
efforts to be faithful servants of
the Gospel. Upon all of you and
your families I invoke the joy and
peace of Our Lord Jesus Christ.
God bless you!
Lastly my thoughts turn as
usual to the elderly, to young
people, to the sick and to newlyweds. May each one, in whatever
situation they may find themselves, know how to be generous
in their commitment to a better
future, in the acceptance of trials
and suffering, and in mutual love
for the edification of a united,
true family.

— The anchor is the symbol of
Hope. We are called to be bring
Hope, in a world of despair of isolation.
— The lifesaver is the symbol of
Faith. We have to announce the
Christian Faith, to nourish and
strengthen the trust in the Lord, of
many Catholic crew members.
— The Sacred Heart of Jesus is
the symbol of Charity. We should
show Charity to welcome everyone
without prejudice for their nationality, race, gender, religious or cultural
background, always respecting the
person’s culture and religion.
— The rays of light is the symbol
of the Light of Christ. We must
shine the light of Christ to denounce a world of injustices, abuses
and the exploitation.
And a new element: the waves of
the sea, highlighting the new conscience of caring for the sea, as the
environment in which the people of
the sea live and work”.
Cardinal Turkson emphasized
that, although the service of the AOS
“is a global one and is constituted
by a worldwide network of Centers,
the practical implementation of maritime pastoral ministry in any region,
nation, diocese or port, is the responsibility of the local Church”.
Thus all Bishops’ Conferences are invited “to appoint a Bishop Promoter
responsible to foster the care for the
people of the sea in the country”,
while the bishops of maritime dioceses are asked “to appoint chaplains
and consider the seafaring ministry
an integral part of the pastoral responsibilities of the diocese and the
parishes located near the ports to see
that people of the sea are provided
abundantly with whatever is required
to lead a holy life”.
In the context of the pandemic
and its related restrictions, he noted,
“our practical way of ministering has
changed dramatically, but what
should not change is the substance
of our service that is a ‘ministry of
presence’”. Thus he encourages
members to “make use of all the instruments that the technology offers
us to be present in the lives of the
people of the sea offering friendship,
support, encouragement and continuous prayers”. The Cardinal observed that prayer was “an essential

part of the development of our
apostolate. Looking at the future, if
we would like to continue grow, as a
maritime welfare organization, [it] is
vital to rediscover the significance of
prayers and the creation of support
groups to strengthen the commitment and dedication of our chaplains and volunteers”.
Lastly, on behalf of Stella Maris,
Cardinal Turkson expressed solidarity with the more than 300,000 seafarers and marine personnel who are
stranded at sea, suffering the humanitarian crisis due to the “travel
restrictions, border closures and
quarantine measures imposed by
many governments in response to
the Covid-19 pandemic”. Indeed
many seafarers have had “their contracts extended far more than the 11months limit set out in the Maritime
Labour Convention (MLC), away
from their loved ones, under mental
stress and physical fatigue”. Thus,
he urged “governments together
with international, national organizations and port authorities to cooperate to solve this dramatic situation”
so that we may “see the seafarers
stranded at sea back in their countries and reunited with their love
ones!”.
Before offering the Centenary
prayer to Mary Star of the Sea, Cardinal Turkson asked that, “personally or with the people of the sea, let
us pray that in the maritime world,
our Apostolate will continue to be a
beacon of hope and a secure port
for seafarers, fishers and their families, for many years more”.

CENTENARY

PRAYER

O Mary, Star of the Sea, as we celebrate with prayer and devotion the
Centenary of this apostolate of silent service with the greatest of compassion
and love, we humbly ask you, O Holy Mother of God, to guide always and
everywhere all people of the sea and those who care and minister to them.
O Virgin most powerful, as we sail upon the stormy seas of life, we pray,
come to our aide, help us to remain steadfast, and be for all seafarers and
fishers across the waters of this earth, and their families, the Ark of the covenant gently navigating the Ship of Faith, the Church, to a port of safe
haven in Jesus Christ.
O Mary of the morning star, continue to be the consolation and sure hope
to enlighten our hearts and minds so that we may never lose or stumble in
our Faith in keeping a firm and fixed compass bearing on your Son, Our
Lord, who is, who was and will ever be our true and only salvation for all
eternity without end. Amen.
Our Lady Star of the Sea, Pray for us.
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Address of the Cardinal Secretary of State

Moneyval Programme of the Council of Europe
The following is the English text of
Cardinal Pietro Parolin’s address to
the members of the Committee of
Experts of the Evaluators of the
Moneyval Programme of the Council of
Europe, whom he met on Wednesday,
30 September, in the Vatican.
Your Eminences, Your Excellencies,
Esteemed Members of the
Moneyval Evaluation Team,
Ladies and Gentlemen,
When on 4 October 1965 Pope Paul
VI addressed the General Assembly
of the United Nations, he introduced himself to those present in
the following memorable words:
“The one speaking to you is one like
yourselves, your brother, and even
one of the least among you, who
represent sovereign States. For he
possesses — if you choose to consider us from this point of view —
only a tiny and practically symbolic
temporal sovereignty, the minimum
needed to exercise freely his spiritual

The voice of the Pope insistently
calls for justice and peace, in opposition to everything that demeans the
human person in his or her dignity
and fundamental rights. As Pope
Francis has said, “When an economic system places only the god of
money at the centre, policies of exclusion are triggered and there is no
longer any place for men or for women. The human being, then, creates that throwaway culture that
leads to suffering, depriving so
many of the right to live and to be
happy” (Message for the Twenty-fifth
Anniversary of the Populorum Progressio Foundation, 20 November
2017).
From these references alone, it is
evident that on the international
scene, the Holy See is inspired by
purposes different from those ordinarily pursued by other members of
the community of nations, and also
that from its need to pursue those
purposes, the Holy See has a dis-

things pertaining to the State, not
least its economic and financial aspects.
It is against this backdrop that we
must understand the engagement of
the Holy See and of Vatican City
State in the field of finance and international cooperation in general,
and in particular, its decision to take
part in the process of evaluating the
measures for combating money laundering and the financing of terrorism adopted by the Moneyval Programme of the Council of Europe.
In the fight against money laundering and the financing of terrorism, the Vatican’s internal organization assigns a prominent role to the
Financial Information Authority,
which is responsible for oversight
and regulation, and for financial information relative to that specific

ies, the funds managed by the Holy
See and the Vatican City State are
chiefly directed to works of religions
and charity. Yet that does not detract from the fact that — in the
ways proper to its internal system —
they must apply every form of oversight compatible with their intended
purposes. Indeed, precisely by virtue
of the priority destination of funds,
it is necessary that the ethical dimension of investments be an object
of particular concern.
In November 2015, Pope Francis
told the Board of Superintendence
of the Institute for the Works of Religion: “the IOR cannot have as a
primary operating principle that of
the greatest possible profit, but
rather principles compatible with the
norms of morality, consistent efficiency and praxis that reflect its spe-

sector. In addition, other subjects,
under various titles and each in accordance with its respective role,
have a part to play regarding
policies countering money laundering and the financing of terrorism.
Recently too, nonprofit and volunteer organizations, as well as canonical and civil juridical persons registered in Vatican City State, have
been directed to report to the AIF
any suspicious activities of money
laundering or the financing of terrorism.
As can be seen, systems are progressively being set in place to enable greater control of financial operations potentially exposed to the
risk of money laundering and the
financing of terrorism. In this regard, the interventions and recommendations of the Moneyval evaluators are a resource for which we are
greatly appreciative.
It is clear, too, that, in the light of
their distinctive features as mentioned above, the Holy See and Vatican City State cannot be treated in
the same way as national States,
who are not exposed to these risks
in the same way. Unlike other subjects participating in the Moneyval
project, whose economies are aimed
at creating wealth and prosperity for
their respective national communit-

cific nature and exemplarity that
should mark its operations”. These
operative principles, which should
inspire not only the IOR but also
every other agency of the Holy See,
certainly include policies for countering money laundering and financing of terrorism. This visit of the
Moneyval evaluation team helps us
to keep them in even clearer focus.
We are grateful for your presence
and for the encouragement you give
us to render a service that can help
us devise a financial system increasingly at the service of men and women. In conclusion, I would like to
return to the aforementioned address
of Saint Paul VI, in which he described himself as an “expert in humanity”: that humanity which we
must consider in all our actions.
That humanity must be the yardstick of every policy, especially with
regard to its economic and financial
implications. If profit should become the sole law governing every
decision, a grave error of evaluation
would be made, and we would embark on the path of a baneful dehumanization. I thank you, then, for
your work, which helps us to assess
the potential for the common good
of every choice we make on the economic and financial plane.

On Wednesday, 30 September, the assessment team of the Committee of Experts
on the Evaluation of Measures against Money Laundering and the Financing of
Terrorism initiated its visit to the Vatican. This visit is held in the context of the
Fifth Evaluation Round, agreed upon 2019, to which all the member jurisdictions of Moneyval are subjected.
The scope of this phase of evaluations is to assess the effectiveness of the legislative
and institutional measures adopted by the jurisdictions in recent years for the prevention of money laundering and the financing of terrorism.
The current evaluation for the Holy See is a regular part of a process that began
with the first on-site visit, in 2012, and the subsequent adoption of the Mutual
Evaluation Report of the Holy See, of 4 July 2012, followed by the First Progress Report, of 9 December 2013, the Second Progress Report, of 8 December
2015, and the Third Progress Report, of 6 December 2017.

mission and to assure those who
deal with him that he is independent
of any sovereignty of this world. He
has no temporal power, no ambition
to enter into competition with you.
As a matter of fact, we have nothing
to ask, no question to raise; but
rather a wish to express, a permission to seek: that of being allowed
to serve you in the area of our competence, with disinterestedness, humility and love”.
In these few sentences, the Pope
described the special nature of Vatican City State, whose creation in 1929
ended the Roman Question that had
arisen with the taking of Rome on
20 September 1870 by the Italians.
From the outside, Vatican City
State, albeit tiny in size, can be
likened to other States. Yet it has a
completely distinctive feature that
must always be taken into account:
it exists to serve the ministry of the
Pope, ensuring the sovereignty of
the Holy See and the freedom of the
Roman Pontiff. In this sense, it can
be considered functional and instrumental to a supernatural end.
Saint Paul VI, in that same address, went on to point out that the
Holy See is the bearer “of a message
for all humanity”. He wished to
speak for “the poor, the disinherited,
the suffering, the unfortunate, and
those who long for justice, a dignified life, liberty, prosperity and progress”.

tinctive place within that same community. In his address, Saint Paul VI
referred to this distinctive place by
pointing out that the presence of the
Holy See within the United Nations
is a means of proclaiming the Good
News: “Here we are celebrating the
epilogue to a laborious pilgrimage
in search of an opportunity to speak
heart to heart with the whole world.
It began on the day when we were
commanded: ‘Go, bring the good
news to all nations’” (Mk 16:15).
Evidently, then, the Holy See’s
position among the members of the
international system is not based
upon its “symbolic” territorial sovereignty, but rather on its ability to
take actions and build relationships
in the supranational domain that are
in conformity with the evangelical
mandate that determines its existence. As Saint John Paul II said to
the United Nations on the fiftieth
anniversary of its foundation, the
Holy See, in virtue of its spiritual
mission, seeks to advance “the common effort to build the civilization
of love, founded on the universal
values of peace, solidarity, justice,
and liberty” (New York, 5 October
1995).
If, on the one hand, this dimension, which we might term “prophetic”, enables the Holy See to be the
voice of the voiceless, it also implies
that the Holy See itself should be
exemplary in the management of all
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Religious freedom means human freedom
Cardinal Pietro Parolin intervention at the Symposium
The following is the English text of the closing remarks of Cardinal Pietro Parolin, Secretary of State,
at the Symposium on Advancing and Defending International Religious Freedom through Diplomacy,
held in Rome, Italy on 30 September.
Excellencies, Ladies and Gentlemen,
I wish to thank Ambassador Gingrich and the
staff of the Embassy of the United States of
America to the Holy See for organizing this noteworthy one-day symposium, which has reflected
upon the theme of “Advancing and Defending
International Religious Freedom through Diplomacy.” I am grateful for the invitation to offer
some points of reflection for closing remarks.
Dear friends,
The protection and promotion of the freedom
of religion is a hallmark of the diplomatic activity
of the Holy See. This fundamental human right,
together with the inviolable right to life, forms
the indispensable and solid foundation for numerous other human rights. Violating this freedom jeopardizes the enjoyment of all rights and
threatens the dignity of the human person. Indeed, in recognition of the centrality of this
foundational right, freedom of religion is prominently enshrined in the constitutional legislation of
many nations and is mentioned in a wide range
of international conventions, including the Universal Declaration of Human Rights. The Second
Vatican Council dedicated an entire document to
religious freedom reflecting the growing awareness and importance of respecting this fundamental freedom. In Dignitatis humanae we read
that this freedom “means that all men are to be
immune from coercion on the part of individuals
or of social groups and of any human power, in
such wise that no one is to be forced to act in a
manner contrary to his own beliefs, whether
privately or publicly, whether alone or in association with others, within due limits” (n. 2).
At the heart of exercising the freedom to confess and practice a certain religion, or not to follow if one so chooses, is the exercise of freedom
of conscience, that inner sanctum of man’s transcendent nature where “man discovers a law
which he has not laid upon himself but which he
must obey. Its voice, ever calling him to love and
to do what is good and to avoid evil, sounds in
his heart at the right moment.... For man has in
his heart a law inscribed by God.... His conscience is man’s most secret core and his sanctuary. There he is alone with God whose voice
echoes in his depths” (Vatican II, Gaudium et
Spes, 16). The Church has always upheld the necessity to respect the internal forum of one’s conscience, not only because of its intrinsic link to
the freedom of religion, but because it is the inner sanctum of the human person. Sadly, we are
witnessing a growing number of examples where
this freedom is being violated, even forcefully so
by civil legislation, which effectively amounts to
an attack on the dignity of the human person.
I would suggest that, at least in part, some of
the difficulty that we are experiencing concerning
the violation of freedom of religion at the global
level comes from a fundamental misunderstanding of the meaning of human freedom. Attacks on
religious freedom are often driven by fear and
ideology: whether by totalitarian regimes that use
power to impose draconian restrictions, as witnessed, for example, in countries where the practice of certain religious traditions is prohibited
and “minorities” are actively persecuted, or
whether it be the intolerant voices of the “politically correct”, that “silence” and condemn those religious beliefs, traditions and practices that clash
with their progressive ideology, labeling them as
“hateful” and “intolerant”. It is time that we reflect more seriously about the root of “intolerance” in such situations and, in particular, the
shrinking public space for dialogue for and with
those that practice their beliefs openly. Indeed,
the degree of respect for freedom of religion in

the public sphere is a clear indicator of the health
of any society; and, it follows, therefore, that it is
also a “litmus test” for the level of respect that exists for all other fundamental human rights as
well.
My suggestion that the freedom of religion is
in crisis because our understanding of the truth of
the human person and his anthropology is in
crisis, is not a novelty. The Fathers of the Second
Vatican Council rightly noted that “a sense of the
dignity of the human person has been impressing
itself more and more deeply on the consciousness
of contemporary man, and the demand is increasingly made that men should act on their own
judgment, enjoying and making use of a responsible freedom” (Dignitatis humanae, n. 1). “This
heightened sense of the dignity of the human person and of his or her uniqueness, and of the respect due to the journey of conscience, certainly
represents one of the positive achievements of
modern culture. This perception, authentic as it
is, has been expressed in a number of more or
less adequate ways, some of which however diverge from the truth about man as a creature and
the image of God, and thus need to be corrected
and purified in the light of faith” (Pope John
Paul II, Veritatis splendor, n. 31). Unfortunately,
our growing awareness and affirmation of the dignity of the human person has not always been accompanied by an authentic understanding of the
moral duty and responsibility that comes with the
exercise of human freedom. This divergence,
between dignity and the responsibility inherent to
freedom, has a detrimental impact on the concept
of religious freedom and its enjoyment in modern
society.
This point was masterfully elaborated in the insightful and in-depth reflection of Saint Pope
John Paul II in his Encyclical Letter, Veritatis
splendor, the “Splendor of Truth”, wherein, among
other things, he underscores the necessity of having the proper understanding of human nature,
especially its transcendent dimension which is
rooted in the powers of intellect and will, exercised through the responsible use of freedom in
conjunction with the truth about the good. Although there are a number of current trends that
undermine the proper perspective of human freedom, Saint John Paul II highlights two prominent
ones. The first we may call “radical subjectivism”
or the exaltation of “individual freedom as an absolute”.
As he explains: “Certain currents of modern
thought have gone so far as to exalt freedom to
such an extent that it becomes an absolute, which
would then be the source of values. This is the
direction taken by doctrines which have lost the
sense of the transcendent or which are explicitly
atheist. The individual conscience is accorded the
status of a supreme tribunal of moral judgment
which hands down categorical and infallible decisions about good and evil. To the affirmation
that one has a duty to follow one’s conscience is
unduly added the affirmation that one’s moral
judgment is true merely by the fact that it has its
origin in the conscience. But in this way the inescapable claims of truth disappear, yielding their
place to a criterion of sincerity, authenticity and
‘being at peace with oneself’, so much so that
some have come to adopt a radically subjectivistic
conception of moral judgment” (VS, 32). In our
contemporary societies, particularly in the West,
there is a strong tendency to exaggerate one’s personal freedom, to purposefully decouple it from
the pursuit of the good, or worse, to make it the
only good. As a result, man turns inward, becoming self-referential and, what is good, becomes
wholly subjective. From there, it is not long before man becomes an island, exercising his freedom, even apart from right reason. The “highest
good” has now become the eradication of any
obstacle to “radical autonomy”, such as the natural moral or divine law. Even other fundamental

human rights must be abolished so as to no
longer impede the desire of one’s choosing.
Indeed, another all too common modern misconception that interferes with a proper conception of human freedom is the denial of objective
moral truth, conveniently replaced by an individual’s personal sentiment or feeling about the
moral good.
The Polish Saint continues: “Once the idea of
a universal truth about the good, knowable by
human reason, is lost, inevitably the notion of
conscience also changes. Conscience is no longer
considered in its primordial reality as an act of a
person’s intelligence, the function of which is to
apply the universal knowledge of the good in a
specific situation and thus to express a judgment
about the right conduct to be chosen here and
now. Instead, there is a tendency to grant to the
individual conscience the prerogative of independently determining the criteria of good and
evil and then acting accordingly. Such an outlook
is quite congenial to an individualist ethic,
wherein each individual is faced with his own
truth, different from the truth of others. Taken to
its extreme consequences, this individualism leads
to a denial of the very idea of human nature”
(VS, 32).
These reductive approaches to the good and
conscience are at the heart of most modern currents of thinking, as well as the predominant liberal ideology, which places the moral law and
conscience in drastic opposition, as well as our
human nature and freedom. This perceived opposition has devastating consequences for arriving
at the right understanding of human freedom, including the freedom of conscience and religious
freedom.
Ultimately, the decision to root man’s freedom
solely in the self, without any reference to the
Creator, is unsustainable. It leads to a limited understanding of the freedom of religion and
struggles to generate and maintain the space necessary for authentic pluralism and the search for
objective truth, that is truth that does not finish
with me, or with you. While we must continually
repeat that religious liberty entails the ability for
one to exercise, without coercion and without
threat of persecution, one’s religious convictions,
whether in private or in public, that is only part of
the understanding of religious freedom. It is the
via negativa approach, if you will, which states
simply that there should be no coercion in the
practice of religion. However, what we often fail
to recognize is that freedom of religion is, at the
same time, the freedom to seek the truth. Freedom of religion is also the freedom “for” belief. In
other words, it must also be understood in the affirmative. To stress exclusively the expression of
freedom of religion as “freedom from external coercion” without addressing what this freedom is
CONTINUED ON PAGE 15
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Archbishop Gallagher at the Symposium on Advancing and Defending International Religious Freedom

Divine wisdom is the source
Opening remarks of Archbishop Paul
R. Gallagher, Secretary for Relation
with States of the Holy See at the
Symposium on Advancing and Defending International Religious Freedom
through Diplomacy held in Rome,
Italy, on 30 September.
The Honourable Mike Pompeo,
Secretary of State,
Madam Ambassador Gingrich,
Excellencies, ladies and gentlemen,
I am grateful for the invitation to
offer brief remarks at the opening of
this Symposium on “Advancing and
Defending International Religious
Freedom through Diplomacy” and
wish to thank Ambassador Gingrich
and her staff in the Embassy for organizing this event. I happily extend
to you all the greetings of His Holiness, Pope Francis, who is aware of
this meeting on a topic of great importance for the Holy See, especially
in its diplomatic activities on both
the bilateral and multilateral levels.
Over the past couple of decades,
there has been a growing recognition of the important role that religions play in the questions of international peace and security and of
mutual coexistence among peoples.
More recently, a number of Governments, including the United States
of America, have launched initiatives
that seek to defend and promote this
fundamental human right, the respect of which is a sine qua non for
giving full respect to each person
and in building the common good
of humanity.
It should come as no surprise that
the protection and promotion of religious liberty is one of the main
“political priorities” of the Holy See.
In its bilateral relations, the question
of protecting religious freedom so as

to allow the local Catholic Church
to exercise its mission, remains an
indispensable part of the scope and
activity of the Holy See. Likewise, in
various multilateral fora, the Holy
See is attentive to the trends and attitudes of the international community as it addresses issues related
to the freedom of religion and belief. It also pays particular attention
to how other so-called “new rights”
limit the full enjoyment of religious
freedom, as well as the important
role that the Church and other faithbased organizations play in numerous charitable, health, educational
and humanitarian efforts throughout
the world.
Religious freedom is not only important to the Holy See because it is
governed by the Supreme Pontiff of
the Catholic Church. Instead, the
motivation for defending religious
freedom rests primarily on its understanding and concern for the ontological reality of the human person,
created in the image and likeness of
God, the foundation of man’s inviolable dignity. The Creator has endowed human nature with knowledge and free will in order to come
to know, to love and to serve Him
in complete liberty. Freedom, and in
particular freedom of conscience and
religious liberty, is an essential component of man’s transcendent dignity. As such, coercion, violence and
discrimination
against
religious
liberty constitutes an attack upon
the human person, his relationship
with his Creator, and, indeed, an attack against society. It is from this
perspective that the Holy See has
even sought to defend this fundamental human right, because it is
foundational to each person’s identity and to the free exercise of one’s
liberty for the integral development

Religious and human freedom
CONTINUED FROM PAGE 14

properly ordered to, namely, the
discovery of the ultimate truth of
one’s existence, one’s origin and
destiny, given by the Creator, is
like giving a child a tool and
telling them “you should not use
this tool for such and such”, but
never explaining to them “what
purpose that tool was intended to
serve”.
If I am not mistaken, there is a
famous series of catechetical booklets, produced from the one of the
Councils of Baltimore in the
United States. One of the initial
questions of that faith primer is:
“Why did God make you?” and
the proper response to be given is
“God made me to know Him, to
love Him, and to serve Him in this
world, and to be happy with Him
forever in the next.” The simplicity
of this should not obfuscate the
profundity of this truth. We are
created for a purpose. We have received a nature that is ordered to a
certain end, with the gifts of intel-

lect and will to know and to
choose the good, each in accord
with one’s conscience. Without this
objective end, an end that exists
beyond the self, we cannot hope
but to find society in crisis, with
each of us unable to embrace anyone but ourselves.
In our discussion of religious
liberty, including its promotion
through diplomatic activity, it remains useful for us to remember
not only what we hope to defend
and promote but also the threats
that we face. This certainly includes physical oppression, persecution and ideological imposition,
but it also includes the denying of
man’s very nature. I hope I have
helped to better illuminate that
point here with you today.
And, as always, it is my hope
that initiatives such as today’s
Symposium might continue building momentum on the international level so that this fundamental
human right may be enjoyed by
all.
Thank you for your attention.

of each person and of society as a
whole.
It is in this context that the Holy
See has been assiduously and constantly attentive to abuses to religious liberty, whether on the level of
authoritarian/dictatorial State or
non-State actors, most vividly witnessed in those instances where
there is physical persecution and
even murder of “religious minorities”, or whether through the ever
more common tendency, especially
found in the West, which promotes
ideologies and even national legislation that conflicts with the exercise
of religious liberty. I think it is important to be aware of the fact that
attacks against religious liberty are
not only coming in the form of
physical persecution, but ever more
through ideological trends and “silencing”, through what has often
been called “political correctness”,
which are taking ever larger liberties
in the name of “tolerance” and
“non-discrimination”. Rather, these
inflexible ideologies, which are quick
to denounce religious beliefs and
persons that do not accept their position as “hateful”, are themselves
rather “intolerable” and “discriminatory” against the freedom of religion.
There are a growing number of
examples of this phenomenon, including a number of States passing
legislation aggressively attacking
both the freedom of conscience and
the freedom of religion. It is even
present within the certain sectors of
multilateral diplomacy. A recent report from the UN Human Rights
Council regarding the freedom of religion and belief actually claimed
that “The Special Rapporteur is
deeply concerned at numerous reports he has received, and at information provided to other United Nations human rights mechanisms, alleging that religious interest groups
are engaged in campaigns characterizing rights advocates working to
combat gender-based discrimination
as ‘immoral’ actors, seeking to undermine society by espousing ‘a
gender ideology’ that is harmful to
children, families, tradition and religion. Invoking religious tenets as
well as pseudoscience, such actors
argue for the defence of traditional
values rooted in interpretations of
religious teachings about the social
roles for men and women in accordance with their alleged naturally different physical and mental capacities; often calling on governments to
enact discriminatory policies.” (n.
34).
The Holy See responded clearly
to this report during the interactive
debate with the following: “Particularly unacceptable and offensive are
the numerous references that recommend that freedom of religion and
belief and conscientious objection
must be surrendered for the promotion of other so-called “human
rights”, which certainly do not enjoy
consensus, thus being a sort of
“ideological colonization” on the
part of some States and international institutions. As such, the report,
at least in part, is actually an attack
on freedom of religion and belief as

well as freedom of conscience”
(Holy See Mission, Geneva, 2
March 2020).
If I were a cynic, I would say that
it seems that some of those who
should be defending and promoting
religious liberty either lack the willingness truly to do so or seem to be
kowtowing to the prevalent ideological forces that see the exercise of
religious liberty as a threat to their
own concept of liberty, which is understood in large part as the ability
to do whatever one wants, affirming
oneself without any restriction whatsoever, including civil, natural and
especially divine law.
Notwithstanding these difficulties
and threats to religious liberty, including to the other fundamental
human rights connected to it, the
Holy See is convinced that remaining present and active in the debates
and discussions on this topic must
continue. Pulling away from the discussion is not only a disservice to
those who are the voiceless, who are
persecuted, mocked, discriminated
against or even killed because of
their religious convictions, but to
those who disagree with us. They
also need to understand the gravity
of what is at stake. The Holy See,
with its unique mission and according to its particular nature, utilizes
the diplomatic tools at its disposal,
especially that of providing a sort of
“moral compass”, in building religious freedom and other fundamental human rights among other States
and within the family of nations.
While the Holy See lacks the “customary” diplomatic tools employed
by most States, it does have a rich
and long-standing body of social
teaching that has been developed
over the centuries and which it
brings to the political and diplomatic discussion.
The commitment of the Holy See
in the defence and promotion of religious liberty is guided by the
teaching and engagement of Pope
Francis, who has continually stressed
the importance of dialogue and mutual understanding among peoples
and societies, among those of different religious convictions, or those
without, to work towards peaceful
coexistence and reciprocal respect.
This is the heart of the message on
the Document on Human Fraternity
of 4 February 2019 and will undoubtedly be a prominent theme in
the Encyclical Letter “Fratelli tutti”
which the Holy Father will release in
a few days’ time.
In closing, I would like to cite a
line from the Document on Human
Fraternity: “This divine wisdom is
the source from which the right to
freedom of belief and the freedom
to be different derives. Therefore,
the fact that people are forced to adhere to a certain religion or culture
must be rejected, as too the imposition of a cultural way of life that
others do not accept.”
I hope that discussions and exchanges that take place here today
may be productive, insightful and
facilitate the protection and promotion of religious liberty, which we all
hold very dearly.
Thank you for your kind attention.
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ANGELUS

After reciting the Angelus with the faithful gathered in
Saint Peter’s Square on Sunday, 27 September, the
Holy Father launched a new appeal for peace in the
Caucasus. Earlier, he had reflected on the day’s Gospel
Reading on the parable of the two sons (Mt 21:28-32).
The following is a translation of the Pope’s reflection
which he shared in Italian.

The path of dialogue and negotiation
for peace in the Caucasus
On World Day of Migrants and Refugees, the Pope prays for the people forced to flee like Jesus
Dear brothers and sisters,
In my land we say: “A good face
in bad weather”. With this “good
face” I say Good Morning to
you.
With his preaching on the
Kingdom of God, Jesus opposes
a religiosity that does not involve
human life, that does not question the conscience and its responsibility in the face of good
and evil. He also demonstrates
this with the parable of the two
sons, which is offered to us in the
Gospel of Matthew (cf. 21:28-32).
To the father’s invitation to go
and work in the vineyard, the
first son impulsively responds
“no, I’m not going”, but then he
repents and goes; instead the
second son, who immediately
replies “yes, yes dad”, does not
actually do so; he doesn’t go.
Obedience does not consist in
saying “yes” or “no”, but always
in taking action, in cultivating the
vineyard, in bringing about the
Kingdom of God, in doing good.
With this simple example, Jesus
wants to go beyond a religion understood only as an external and
habitual practice, which does not
affect people’s lives and attitudes,
a superficial religiosity, merely
“ritual”, in the ugly sense of the
word.
The exponents of this “façade”
of religiosity, of which Jesus disapproves, in that time were “the
chief priests and the elders of the
people” (Mt 21:23), who, according to the Lord’s admonition, will
be preceded in the Kingdom of
God by “tax collectors and prostitutes” (cf. v. 31). Jesus tells
them: “the tax collectors, meaning the sinners, and the harlots
go into the kingdom of God before you”. This affirmation must
not lead us to think that those
who do not follow God’s commandments, those who do not

follow morality, saying, “In any
case, those who go to Church are
worse than us”, do well. No, this
is not Jesus’ teaching. Jesus does
not indicate publicans and prostitutes as models of life, but as
“privileged by Grace”. And I
would like to underscore this
word, “grace”. Grace. Because
conversion is always a grace. A
grace that God offers to anyone
who opens up and converts to
him. Indeed, these people, listening to his preaching, repented
and changed their lives. Let us
think of Matthew, for example.
Saint Matthew, who was a publican, a traitor to his homeland.
In today’s Gospel, the one who
makes the best impression is the
first brother, not because he said
“no” to his father, but because
after his “no” he converted to
“yes”, he repented. God is patient
with each of us: he does not tire,
he does not desist after our “no”;
he leaves us free even to distance
ourselves from him and to make
mistakes. Thinking about God’s
patience is wonderful! How the
Lord always waits for us; he is always beside us to help us; but he
respects our freedom. And he
anxiously awaits our “yes”, so as
to welcome us anew in his fatherly arms and to fill us with his
boundless mercy. Faith in God
asks us to renew every day the
choice of good over evil, the
choice of the truth rather than
lies, the choice of love for our
neighbour over selfishness. Those
who convert to this choice, after
having experienced sin, will find
the first places in the Kingdom of
heaven, where there is greater joy
for a single sinner who repents
than for ninety-nine righteous
people (cf. Lk 15: 7).
But conversion, changing the
heart, is a process, a process that
purifies us from moral encrustations. And at times it is a painful

process, because there is no path
of holiness without some sacrifice
and without a spiritual battle.
Battling for good; battling so as
not to fall into temptation; doing
for our part what we can, to arrive at living in the peace and joy
of the Beatitudes. Today’s Gospel
passage calls into question the
way of living a Christian life,
which is not made up of dreams
and beautiful aspirations, but of
concrete commitments, in order
to always open ourselves to God’s
will and to love for our brothers
and sisters. But this, even the
smallest concrete commitment,
cannot be made without grace.
Conversion is a grace we must always ask for: “Lord, give me the
grace to improve. Give me the
grace to be a good Christian”.
May Mary Most Holy help us
to be docile to the action of the
Holy Spirit. He is the One who
melts the hardness of hearts and
disposes them to repentance, so
we may obtain the life and salvation promised by Jesus.
After the Angelus the Holy Father
continued:
Dear brothers and sisters, there
has been worrying news of conflicts in the area of the Caucasus.
I pray for peace in the Caucasus
and I ask the parties in conflict to
perform concrete acts of good
will and brotherhood that may
lead to resolve the problems, not
with the use of force and arms,
but through dialogue and negotiation. Let us pray together in silence for peace in the Caucasus.
Yesterday in Naples, Maria
Luigia of the Blessed Sacrament,
in the world Maria Velotti, was
proclaimed Blessed; she was the
Foundress of the Congregation of
Franciscan Sisters Adorers of the
Holy Cross. Let us give thanks to
God for this new Blessed, an ex-

ample of contemplation of the
mystery of Calvary and tireless in
the exercise of charity.
Today the Church celebrates
the World Day of Migrants and
Refugees. I greet the refugees
and migrants present in the
Square around the monument entitled “Angels, unawares” (cf.
Heb 13:2), which I blessed one
year ago. This year I wished to
dedicate my Message to the internally displaced, who are forced
to flee, as also happened to Jesus
and his family. “Like Jesus, forced
to flee”, likewise the displaced,
migrants. Our remembrance and
our prayer go to them, in a particular way, and to those who assist them.
Today is also World Tourism
Day. The pandemic has harshly
struck this sector that is so important to many countries. I offer
my encouragement to those who
work in tourism, particularly
small family businesses and
young people. I hope that everyone may soon pick themselves up
again from the current difficulties.
And I now greet you, dear
faithful of Rome and pilgrims
from various parts of Italy and
the world. There are so many different flags! I offer a special
thought to women and to all the
people committed in the fight
against breast cancer. May the
Lord sustain your commitment!
And I greet the pilgrims from Siena who have come to Rome on
foot.
And I wish you all a happy
Sunday, a peaceful Sunday.
Please, do not forget to pray for
me. Enjoy your lunch. Arrivederci.

